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Orientalising Deafness: race and disability in imperial Britain 
 
This article explores the conflations and connections that postcolonial and disability 
ゲIｴﾗﾉ;ヴゲ ｴ;┗W Sヴ;┘ﾐ HWデ┘WWﾐ けヴ;IWげが けIﾗﾉﾗﾐｷ;ﾉｷゲﾏげ ;ﾐS けSｷゲ;Hｷﾉｷデ┞げ aヴﾗﾏ ;ﾐ ｴｷゲデﾗヴｷI;ﾉ 
perspective. As Mark Sherry (2007) has discussed, such slippages are potentially 
problematic, insulting to both disabled populations and peoples of colour as well as 
obscuring the specificities experienced by both. By looking at the connections drawn 
HWデ┘WWﾐ けヴ;IWげ ;ﾐS けSｷゲ;Hｷﾉｷデ┞げ ｷﾐ デｴW IﾗﾐデW┝デ ﾗa ﾐｷﾐWデWWﾐデｴ-century imperial Britain, I hope 
to probe beyond them to examine the origins and implications of their interplay. I do so by 
focussing on ideas about deafness, an impairment radically reconfigured in the colonial 
period, and inflected with concerns about degeneration, belonging, heredity and 
SｷaaWヴWﾐIWく Dｷゲ;Hｷﾉｷデ┞が I ;ヴｪ┌Wが ﾐﾗデ ﾗﾐﾉ┞ ﾗヮWヴ;デWS ;ゲ ;ﾐ ;SSｷデｷﾗﾐ;ﾉ けI;デWｪﾗヴ┞ ﾗa SｷaaWヴWﾐIWげ 
;ﾉﾗﾐｪゲｷSW けヴ;IWげ ;ゲ ; ┘;┞ ﾗa I;デWｪﾗヴｷゲｷﾐｪ ;ﾐS ゲ┌Hﾃ┌ｪ;デｷﾐｪ デｴW ┗;ヴｷﾗ┌ゲ けﾗデｴWヴゲげ ﾗa Eﾏヮｷre, but 
ｷﾐデWヴゲWIデWS ┘ｷデｴ ｷデく TｴW けIﾗﾉﾗﾐｷ┣;デｷﾗﾐげ ﾗa disabled ヮWﾗヮﾉW ｷﾐ Bヴｷデ;ｷﾐ ;ﾐS デｴW けヴ;Iｷ;ﾉ ﾗデｴWヴげ H┞ 
the British were not simply simultaneous processes or even analogous ones, but were part 
and parcel of the same cultural and discursive system. The colonising context of the 
nineteenth century, a period when British political, economic and cultural expansion over 
areas of South Asia, Australasia, and Africa increased markedly, structured the way in 
which all forms of difference were recognised and expressed including the difference of 
deafness. So too did the shifts in the raced and gendered thinking that accompanied it, as 
ﾐW┘ aﾗヴﾏゲ ﾗa ﾆﾐﾗ┘ﾉWSｪW ┘WヴW SW┗WﾉﾗヮWS デﾗ ﾃ┌ゲデｷa┞が W┝ヮﾉ;ｷﾐ ;ﾐS IﾗﾐデWゲデ Bヴｷデ;ｷﾐげゲ ｪﾉﾗH;ﾉ 
position and new languages were developed through which to articulate otherness. Such 
developments reconfigured the meaning of disability. Disability was, in effect, 
けﾗヴｷWﾐデ;ﾉｷゲWSげく け‘;IWげ I ;ヴｪ┌W ┘;ゲ aﾗヴﾏ;デｷ┗W ｷﾐ ゲｴ;ヮｷﾐｪ ┘ｴ;デ ┘W ｴ;┗W IﾗﾏW デﾗ ┌ﾐSWヴゲデ;ﾐS ;ゲ 
けSｷゲ;Hｷﾉｷデ┞げ ;ﾐS ┗ｷIW ┗Wヴゲ;き デｴW┞ ┘WヴW ヴWﾉ;デWS fantasies of difference. 
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TｴW ｷﾐaﾉ┌Wﾐデｷ;ﾉ AﾏWヴｷI;ﾐ ﾐﾗ┗Wﾉｷゲデ ES┘;ヴS BWﾉﾉ;ﾏ┞げゲ ゲｴﾗヴデ ゲデﾗヴ┞ けTﾗ Wｴﾗﾏ ｷデ M;┞ CﾗﾏWげ ふヱΒΓΒぶ デWﾉﾉゲ 
the tale of the sole survivor of a ship-wreck washed up on the shores of a remote island in the Indian 
OIW;ﾐく TｴW ﾐ;ヴヴ;デﾗヴ ;┘;ﾆWゲ デﾗ aｷﾐS ｴｷﾏゲWﾉa ゲ┌ヴヴﾗ┌ﾐSWS H┞ デｴW けｷﾐｴ;Hｷデ;ﾐデゲ ﾗa デｴW Iﾗ┌ﾐデヴ┞げ ┘ｴﾗ ｴW 
ヴWIﾗｪﾐｷゲWゲ デﾗ HW ; け┘ｴｷデW ;ﾐS ｴ;ﾐSゲﾗﾏW ヮWﾗヮﾉWが W┗ｷSWﾐデﾉ┞ ﾗa ; ｴｷｪｴ ﾗヴSWヴ ﾗa Iｷ┗ｷﾉｷ┣;デｷﾗﾐげが H┌デ ﾐﾗデ 
possesゲｷﾐｪ ;ﾐ┞ けデヴ;ｷデゲ ﾗa ヴ;IWげ ┘ｷデｴ ┘ｴｷIｴ ｴW ┘;ゲ a;ﾏｷﾉｷ;ヴ ふンΓヰぶく TｴW ﾐ;ヴヴ;デﾗヴげゲ ゲ┌IIWゲゲｷ┗W ;SSヴWゲゲWゲ 
to them in English, French, German, Italian, Spanish, Dutch and Portuguese, were met with looks of 
pity, but no verbal affirmation of comprehension. Before long the disturbing silence between the 
ゲデヴ;ﾐｪWヴゲ I;┌ゲWS け; ﾏﾗゲデ W┝デヴ;ﾗヴSｷﾐ;ヴ┞ IﾗﾐﾃWIデ┌ヴWげ デﾗ ﾗII┌ヴ デﾗ デｴW ﾐ;ヴヴ;デﾗヴぎ けIﾗ┌ﾉS ｷデ HW デｴ;デ デｴWゲW 
ゲデヴ;ﾐｪW ヮWﾗヮﾉW ┘WヴW S┌ﾏHいげ け“┌Iｴ ; aヴW;ﾆ ﾗa ﾐ;デ┌ヴW ;ゲ ;ﾐ WﾐデｷヴW ヴ;IW デｴ┌ゲ ;aaﾉｷIデWS ｴ;S ﾐW┗Wヴ ｷﾐSWWS 
HWWﾐ ｴW;ヴS ﾗaげが ｴW ﾏ┌ゲWSが けH┌デ ┘ｴﾗ Iﾗ┌ﾉS ゲ;┞ ┘ｴ;デ ┘ﾗﾐSWヴゲ デｴW ┌ﾐW┝ヮﾉﾗヴWS ┗;ゲデ ﾗa デｴW ｪヴW;デ 
“ﾗ┌デｴWヴﾐ OIW;ﾐ ﾏｷｪｴデ デｴ┌ゲ a;ヴ ﾗa ｴｷSSWﾐ aヴﾗﾏ ｴ┌ﾏ;ﾐ ﾆWﾐいげ ふンΓヱぶく TｴW ヮヴﾗデ;ｪﾗﾐｷゲデ ┘;ゲ ;ﾉゲﾗ a;ﾏｷﾉｷ;ヴ 
┘ｷデｴ デｴW けSW;a-and-S┌ﾏH ;ﾉヮｴ;HWデげ ;ﾐS HWｪ;ﾐ けデﾗ ゲヮWﾉﾉ ﾗ┌デ ┘ｷデｴ ぷｴｷゲへ aｷﾐｪWヴゲげ デｴW ｷﾐデroductory 
ヴWﾏ;ヴﾆゲ ｴW ｴ;S ;ﾉヴW;S┞ ┌デデWヴWS デﾗ ﾐﾗ ;┗;ｷﾉ ふンΓヱぶく TｴW けﾐ;デｷ┗Wゲげ aﾗ┌ﾐS ｴｷゲ ヴWゲﾗヴデ デﾗ ゲｷｪﾐ-language 
ｴｷﾉ;ヴｷﾗ┌ゲく けIデ ┘;ゲ ;ゲ ｷa デｴW┞ ┘WヴW ┗Wヴ┞ ゲﾗヴヴ┞ aﾗヴ ﾏWが ;ﾐS ヴW;S┞ デﾗ ヮ┌デ デｴWﾏゲWﾉ┗Wゲ ┘ｴﾗﾉﾉ┞ ;デ ﾏ┞ ゲWヴ┗ｷIWが 
if I would only refrain from reducing them tﾗ ; ゲデ;デW ﾗa Sｷゲ;Hｷﾉｷデ┞ H┞ HWｷﾐｪ ゲﾗ W┝ケ┌ｷゲｷデWﾉ┞ ;Hゲ┌ヴSげ 
ふンΓヱぶく Fﾗヴデ┌ﾐ;デWﾉ┞が ;ﾐ ｷﾐデWヴヮヴWデWヴ ;ヴヴｷ┗WS ;ﾐS HWｪｪWS デｴW ﾐ;ヴヴ;デﾗヴ W┝I┌ゲW ｴｷゲ Iﾗ┌ﾐデヴ┞ﾏWﾐ aﾗヴ けデｴW 
┘ｴﾗﾉﾉ┞ ｷﾐ┗ﾗﾉ┌ﾐデ;ヴ┞ ;ﾐS ┌ﾐIﾗﾐデヴﾗﾉﾉ;HﾉW ﾏｷヴデｴげ ヮヴﾗ┗ﾗﾆWS H┞ ｴｷゲ ;デデWﾏヮデゲ デﾗ Iﾗﾏﾏ┌ﾐｷI;デW ┘ｷデｴ デｴWﾏ 
explainｷﾐｪ デｴ;デ けデｴW┞ ┌ﾐSWヴゲデﾗﾗS ┞ﾗ┌ ヮWヴaWIデﾉ┞ ┘Wﾉﾉが H┌デ Iﾗ┌ﾉS ﾐﾗデ ;ﾐゲ┘Wヴ ┞ﾗ┌げ ふンΓヲ-3). The 
protagonist was horrified that his conjecture may thus be confirmed: the whole group had been 
け;aaﾉｷIデWSげ H┞ けS┌ﾏHﾐWゲゲくげ  Hｷゲ ヮｷデ┞ｷﾐｪ ;ゲゲ┌ﾏヮデｷﾗﾐ ﾗa デｴWｷヴ Sｷゲ;Hｷﾉｷデ┞ ┘;ゲ ゲﾗon, however, corrected 
ふンΓンぶく TｴW┞ ┘WヴW ｷﾐ a;Iデ ; ヴ;IW ﾗa けﾏｷﾐS-ヴW;SWヴゲげが SWゲIWﾐSWS aヴﾗﾏ ; ｪヴﾗ┌ヮ ﾗa ﾏ;ｪｷIｷ;ﾐゲ W┝ヮWﾉﾉWS 
from Persia 2000 years before, who had themselves been ship-wrecked on their way to Ceylon. They 
ｴ;S WﾏH;ヴﾆWS ﾗﾐ ; けヴｷｪｷS ゲ┞ゲデWﾏ ﾗa ゲデｷヴヮｷI┌ﾉデ┌ヴWげ ふゲWﾉWIデｷ┗W-HヴWWSｷﾐｪぶ ;ﾐS け┘ｷデｴｷﾐ ; aW┘ ｪWﾐWヴ;デｷﾗﾐゲ 
デｴWヴW ｴ;S W┗ﾗﾉ┗WS け; ﾐW┘ ;ﾐS ;S┗;ﾐIWS ﾗヴSWヴ ﾗa ｴ┌ﾏ;ﾐｷデ┞げ ふンΓヵぶく Aゲ ﾏｷﾐS-reading became the 
けﾐ;デ┌ヴ;ﾉげ aﾗヴﾏ ﾗa Iﾗﾏﾏ┌ﾐｷI;デｷﾗﾐが ゲﾗ ゲヮﾗﾆWﾐ ﾉ;ﾐｪ┌;ｪW ｴ;S a;ﾉﾉWﾐ ﾗ┌デ ﾗa ┌ゲWく  Oﾐﾉ┞ ; ゲｷﾐｪﾉW ｷﾐデWヴヮヴWデWヴ 
reデ;ｷﾐWS デｴW S┌Hｷﾗ┌ゲ けヮﾗ┘Wヴげ ﾗa ゲヮWWIｴ ;ﾐS W┗Wﾐ デｴ;デ ┘;ゲ けデｴW ﾏﾗゲデ ヮｷデｷ;HﾉW ;Hﾗヴデｷﾗﾐ ﾗa ; ┗ﾗｷIWげ 
┘ｴｷIｴが けｴ;┗ｷﾐｪ ;ﾉﾉ デｴW SWaWIデゲ ｷﾐ ;ヴデｷI┌ﾉ;デｷﾗﾐ ﾗa ; IｴｷﾉSげゲ ┘ｴﾗ ┘;ゲ ﾗﾐﾉ┞ ﾃ┌ゲデ HWｪｷﾐﾐｷﾐｪ デﾗ デ;ﾉﾆが ｷデ ┘;ゲ 
ﾐﾗデ W┗Wﾐ ; IｴｷﾉSげゲ ｷﾐ ゲデヴWﾐｪデｴ ﾗa デﾗﾐWが HWｷﾐｪ ｷﾐ a;Iデ ; ﾏere alteration of squeaks and whispers 
ｷﾐ;┌SｷHﾉW ; ヴﾗS ;┘;┞げ ふンΓヲぶく 
Iﾐ けTﾗ Wｴﾗﾏ ｷデ M;┞ CﾗﾏWげが BWﾉﾉ;ﾏ┞ ゲデヴｷﾆｷﾐｪﾉ┞ W┗ﾗﾆWゲ デｴW Wﾐデ;ﾐｪﾉWS aW;ヴゲ ;ﾐS a;ﾐデ;ゲｷWゲ ﾗa ヴ;IW ;ﾐS 
disability in late nineteenth-century thinking across the Anglo-American world. Degeneration, 
evolution, disability and colonialism play off each other in the anxieties of difference expressed in 
the encounter. Otherness is racialised; whiteness is disrupted by the presence of apparent disability; 
デｴW けS┌ﾏHﾐWゲゲげ ﾗa デｴW けﾐ;デｷ┗Wゲげ ｷゲ W┗ｷSWﾐIW ﾗa both of piteous incapacity, and yet is queered, 
;ヮヮ;ヴWﾐデﾉ┞ ヮヴﾗ┗ｷﾐｪ W┗ｷSWﾐIW ﾗa ; ﾏﾗヴW け;S┗;ﾐIWSげ ゲデ;ｪW ﾗa ; けIｷ┗ｷﾉｷゲ;デｷﾗﾐげ デｴ;ﾐ デｴW ﾐ;ヴヴ;デﾗヴげゲ ふ;ﾐS H┞ 
W┝デWﾐゲｷﾗﾐ デｴW ヴW;SWヴげゲぶ ﾗ┘ﾐき ;ﾐS ┞Wデ デｴW ｷﾐa;ﾐデｷﾉｷゲWS ┗ﾗｷIW ﾗa デｴW デヴ;ﾐゲﾉ;デﾗヴ ゲﾏ;Iﾆゲ ﾗa 
けSWｪWﾐWヴ;デｷﾗﾐげく Throughout, the human condition appears disconcertingly malleable and concepts of 
けヴ;IWげ ;ﾐS けSｷゲ;Hｷﾉｷデ┞げ ;ヴW SｷaaｷI┌ﾉデ デﾗ SｷゲWﾐデ;ﾐｪﾉWく 
Postcolonial and disability theorists from many disciplinary perspectives have identified intersections 
between racism, colonialism and disability. Some have highlighted causal links from the production 
of impairment through the economic and physical violence of colonialism to the disabling 
postcolonial legacies of warfare and poverty in the Global South (Meekosha 2011). Scholars of 
Sｷゲ;Hｷﾉｷデ┞ ｴ;┗W ┌ゲWS デｴW ﾉ;ﾐｪ┌;ｪW ﾗa けIﾗﾉﾗﾐｷゲ;デｷﾗﾐげが けゲﾉ;┗Wヴ┞げ ;ﾐS け;ヮ;ヴデｴWｷSげ デﾗ SｷゲI┌ゲゲ デｴW ヮﾗﾉｷデｷI;ﾉが 
social and economic marginalisation of disabled people in Global North (Hirsch 2000; Szasz 1977; 
Goggin & Newell 2004). Such formulations have long roots, stretching from the historical naming of 
ﾉWヮWヴ ;ゲ┞ﾉ┌ﾏゲ ;ﾐS ヮゲ┞Iｴｷ;デヴｷI ｷﾐゲデｷデ┌デｷﾗﾐゲ ;ゲ けIﾗﾉﾗﾐｷWゲげ デﾗ ヴWIWﾐデ ﾉｷデWヴ;ヴ┞ SｷゲI┌ゲゲｷﾗﾐゲ ﾗa けデｴW IヴｷヮヮﾉW ;ゲ 
NWｪヴﾗげ ふKヴWｷｪ;ﾉ ヱΓヶΓぶく Iﾐ デｴｷゲ ┗Wｷﾐが H;ヴﾉ;ﾐ L;ﾐW ;ﾐS ﾗデｴWヴ DW;a ;Iデｷ┗ｷゲデゲ ｴ;┗W SWヮﾉﾗ┞WS デｴW language 
of colonial resistance to claim members of Deaf cultures as a linguistic and cultural minority suffering 
デｴW けヮｴ┞ゲｷI;ﾉ ゲ┌Hﾃ┌ｪ;デｷﾗﾐ ﾗa ; SｷゲWﾏヮﾗ┘WヴWS ヮWﾗヮﾉWが デｴW ｷﾏヮﾗゲｷデｷﾗﾐ ﾗa ;ﾉｷWﾐ ﾉ;ﾐｪ┌;ｪW ;ﾐS ﾏﾗヴWゲが 
and the regulation of education on behalf of tｴW Iﾗﾉﾗﾐｷ┣Wヴげゲ ｪﾗ;ﾉゲげ ふL;ﾐW ヱΓΓンぶく Fヴﾗﾏ デｴW ﾗヮヮﾗゲｷデW 
ヮWヴゲヮWIデｷ┗Wが デｴW ヴｴWデﾗヴｷI ﾗa Sｷゲ;Hｷﾉｷデ┞ ｴ;ゲ ;ﾉゲﾗ HWWﾐ ┌ゲWS H┞ ヮﾗゲデIﾗﾉﾗﾐｷ;ﾉ IヴｷデｷIゲ デﾗ SｷゲI┌ゲゲ けSｷゲ;Hﾉｷﾐｪ 
デｴW Iﾗﾉﾗﾐｷ┣WSげ デｴヴﾗ┌ｪｴ WIﾗﾐﾗﾏｷI ;ﾐS ゲﾗIｷ;ﾉ W┝ヮﾉﾗｷデ;デｷﾗﾐ ;ﾐS デｴW ヮヴﾗIWゲゲ ﾗa Iﾗﾉﾗﾐｷゲ;デｷﾗﾐ ;ゲ ﾗﾐW ﾗa 
けﾐ;デｷﾗﾐ;ﾉ Sｷゲ;HﾉWﾏWﾐデげ ふQ┌;┞ゲﾗﾐ ヲヰヰヲき Cｴﾗｷ ヲヰヰヱぶく Hﾗ┘W┗Wヴが ;ゲ デｴW ゲﾗIｷﾗﾉﾗｪｷゲデ M;ヴﾆ “ｴWヴヴ┞ ふヲヰヰΑぶ 
argues, metaphorical transfers between disability, race, and postcolonialism, are potentially 
problematic. Straightforward conflation is offensive and conceptually confusing, blurring very 
different experiences and marginalising the distinctive cultural constructions and patterns of 
stigmatisation specific to each. The marginalisation of and discrimination against people with 
Comment [E1]: Check in BL 
disabilities in Britain was quite a different process from overseas territorial colonialism, which also 
involved mass physical violence, expropriation of land, and economic exploitation (Meekosha 2011). 
Nonetheless, the enduring and evocative connections between disability, race and colonialism 
suggest that understanding them historically, if only to pick them apart, is important.  
This article explores these conflations and connections in nineteenth-century Britain, a time and 
ゲヮ;IW ┘ｴWヴW BWﾐﾃ;ﾏｷﾐ Dｷゲヴ;Wﾉｷ ;ヴｪ┌WS け;ﾉﾉ ｷゲ ヴ;IWげ ;ﾐS Bヴｷデ;ｷﾐ ヴ┌led a global empire. By examining the 
ゲﾉｷヮヮ;ｪWゲ HWデ┘WWﾐ けヴ;IWげ ;ﾐS けSｷゲ;Hｷﾉｷデ┞げ ｴｷゲデﾗヴｷI;ﾉﾉ┞ I ｴﾗヮW デﾗ ヮヴﾗHW デｴW ﾗヴｷｪｷﾐゲ ;ﾐS ｷﾏヮﾉｷI;デｷﾗﾐゲ ﾗa 
デｴWｷヴ ｷﾐデWヴヮﾉ;┞く けDｷゲ;Hｷﾉｷデ┞げが I ;ヴｪ┌Wが ﾐﾗデ ﾗﾐﾉ┞ ﾗヮWヴ;デWS ;ゲ ;ﾐ ;SSｷデｷﾗﾐ;ﾉ けI;デWｪﾗヴ┞ ﾗa SｷaaWヴWﾐIWげ 
;ﾉﾗﾐｪゲｷSW けヴ;IWげ H┌デ ｷﾐデWヴゲWIデWS ┘ｷデｴ ｷデく TｴW けIﾗﾉﾗﾐｷゲ;デｷﾗﾐげ ﾗa Sｷゲ;HﾉWS ヮWﾗヮﾉW ｷﾐ Bヴｷデ;ｷﾐ ;ﾐS デｴW けヴ;Iｷ;ﾉ 
ﾗデｴWヴげ H┞ デｴW Bヴｷデｷゲｴ ┘WヴW ﾐﾗデ ゲｷﾏヮﾉ┞ ゲｷﾏ┌ﾉデ;ﾐWﾗ┌ゲ ﾗヴ ;ﾐ;ﾉﾗｪﾗ┌ゲ ヮヴﾗIWゲゲWゲが デｴW┞ ┘WヴW ヮ;ヴデ ﾗa デｴW 
same cultural and discursive system. The colonising context of the nineteenth century, a period 
when British political, economic and cultural expansion in South Asia, Australasia, and Africa 
increased markedly, structured the way in which all forms of difference were recognised and 
expressed, emphasising heredity and aligning bodily difference with political subjugation. New forms 
ﾗa ﾆﾐﾗ┘ﾉWSｪW ┘WヴW SW┗WﾉﾗヮWS デﾗ ﾃ┌ゲデｷa┞が W┝ヮﾉ;ｷﾐ ;ﾐS IﾗﾐデWゲデ Bヴｷデ;ｷﾐげゲ ｪﾉﾗH;ﾉ ヮﾗゲｷデｷﾗﾐ ;ﾐS ﾐW┘ 
languages were developed through which to articulate otherness. Such developments reconfigured 
the me;ﾐｷﾐｪ ﾗa Sｷゲ;Hｷﾉｷデ┞く Dｷゲ;Hｷﾉｷデ┞ ┘;ゲが ｷﾐ WaaWIデが けﾗヴｷWﾐデ;ﾉｷゲWSげく け‘;IWげ I ;ヴｪ┌W ┘;ゲ aﾗヴﾏ;デｷ┗W ｷﾐ 
ゲｴ;ヮｷﾐｪ ┘ｴ;デ ┘W ｴ;┗W IﾗﾏW デﾗ ┌ﾐSWヴゲデ;ﾐS ;ゲ けSｷゲ;Hｷﾉｷデ┞げ ;ﾐS ┗ｷIW ┗Wヴゲ;き デｴW┞ ┘WヴW ヴWﾉ;デWS a;ﾐデ;ゲｷWゲ 
of difference. 
Deafness seems to be particularly fruitful ground through which to explore these connections and 
will form the focus of my analysis.
i
 Branson and Miller (2002) have convincingly argued that deaf
ii
 
people have long been treated as an けﾗデｴWヴげ デｴ;デ ┘;ゲ ゲデWヴWﾗデ┞ヮWSが SｷゲIヴｷﾏｷﾐ;デWS ;ｪ;ｷﾐゲデ ;ﾐS 
differentiateS aヴﾗﾏ けﾏ;ｷﾐゲデヴW;ﾏげ ﾐ;デｷﾗﾐ;ﾉ I┌ﾉデ┌ヴWく Paddy Ladd (2003) has argued  that the social and 
I┌ﾉデ┌ヴ;ﾉ けIﾗﾉﾗﾐｷゲ;デｷﾗﾐげ ﾗa デｴW Seaf replicated デｴ;デ ﾗa デｴW WデｴﾐｷI けﾗデｴWヴゲげ ﾗa WﾏヮｷヴWぎ  Hﾗデｴ ｪヴﾗ┌ヮゲ ┘WヴW 
ゲ┌HﾃWIデ デﾗ WデｴﾐﾗIWﾐデヴｷI ;ﾐS ヮ;デWヴﾐ;ﾉｷゲデｷI WﾐSW;┗ﾗ┌ヴゲ デﾗ けIｷ┗ｷﾉｷゲWげ デｴWﾏが Hﾗデｴ W┝ヮWヴｷWﾐIWS デｴW 
deliberate suppression of their vernaculars, and both were disenfranchised politically. Douglas 
B;┞ﾐデﾗﾐげゲ ┘ﾗヴﾆ ふヱΓΓヲ ;ﾐS ヲヰヰヶぶ ゲｷﾏｷﾉ;ヴﾉ┞ ゲ┌ｪｪWゲデゲ デｴ;デが ｷﾐ デｴW U“ IﾗﾐデW┝デが IﾗﾐIWヴﾐゲ ;Hﾗ┌デ ヴ;IWが 
language and nationhood impacted the development of oralism (the practice of teaching deaf 
people to articulate the vernacular rather than in sign-language), as well as the exclusion of new 
migrants on the basis of impairment. And, of course, the eugenicist fantasy expressed by Bellamy in 
the opening paragraph is, not insignificantly, one of deaf-muteness. The deaf appeared to evoke 
ヮ;ヴデｷI┌ﾉ;ヴﾉ┞ ;I┌デW IﾗﾐIWヴﾐゲ ;Hﾗ┌デ SWｪWﾐWヴ;デｷﾗﾐが ;ゲ W┝ヮヴWゲゲWS ｷﾐ AﾉW┝;ﾐSWヴ Gヴ;ｴ;ﾏ BWﾉﾉげゲ ┘;ヴﾐｷﾐｪ 
that inter-ﾏ;ヴヴｷ;ｪW HWデ┘WWﾐ SW;a ヮWﾗヮﾉW ┘ﾗ┌ﾉS IヴW;デW けA DW;a V;ヴｷWデ┞ ﾗa デｴW H┌ﾏ;ﾐ ‘;IWげ ふBWﾉﾉ 
1883). But these links have generally been discussed as analogous processes, not, as I argue here, 
connected.  
Discovering deafness  
As the historian of disability, Jacques-Henri Stiker (1999) has argued, disability and disabled 
ヮﾗヮ┌ﾉ;デｷﾗﾐゲ ;ﾉ┘;┞ゲ ヴWヮヴWゲWﾐデ ┘ｴ;デ ｷゲ け┌ﾐﾉｷﾆWげが ┘ｴ;デ けゲｴﾗ┌ﾉS ﾐﾗデ W┝ｷゲデげ ﾗヴ ┘ｴ;デ ﾏ┌ゲデ HW ;ゲゲｷﾏｷﾉ;デWSく 
The social malleability of disability, allows it to be imbued with whatever any given society considers 
particularly frightening, disturbing or disruptivW デﾗ ;ﾐ ｷﾏ;ｪｷﾐWS けﾐﾗヴﾏげ ;ﾐS ｷﾐaﾉWIデWS ┘ｷデｴ W┗Wヴ-
ゲｴｷaデｷﾐｪ a;ﾐデ;ゲｷWゲ ﾗa デｴW けW┝デヴ;ﾗヴSｷﾐ;ヴ┞げが けﾏﾗﾐゲデヴﾗ┌ゲげが けﾉW;ﾆ┞げ ﾗヴ けｷﾐIﾗﾏヮﾉWデWげ HﾗS┞ ふTｴﾗﾏゲﾗﾐ ヱΓΓΑが 
Shildrick 2012). Tｴｷゲ ｴ;ゲ ヴWゲ┌ﾉデWS ｷﾐ SｷaaWヴWﾐデ aﾗヴﾏゲ ﾗa WﾏHﾗSｷﾏWﾐデ HWｷﾐｪ ┌ﾐSWヴゲデﾗﾗS ;ゲ けSｷゲ;HﾉWSげ ｷﾐ 
different periods and specific impairments, such as deafness, being inflected by fantasies of 
difference of ever-shifting shapes. During the eighteenth century, the racial difference of the 
colonial other became an important measure of what the literary critic Felicity Nussbaum has 
SｷゲI┌ゲゲWS ;ゲ けデｴW ﾉｷﾏｷデゲ ﾗa デｴW ｴ┌ﾏ;ﾐげ ふN┌ゲゲH;┌ﾏ ヲヰヰンぶく Racial thinking too, is highly contingent not 
ﾉW;ゲデ ｷﾐ ｷデゲ ┗;ヴｷﾗ┌ゲ ;ヴデｷI┌ﾉ;デｷﾗﾐ デｴヴﾗ┌ｪｴ ┘ｴ;デ “デ┌;ヴデ H;ﾉﾉ ｴ;ゲ SｷゲI┌ゲゲWS ;ゲ けHｷﾗﾉﾗｪｷI;ﾉげ ;ﾐS けI┌ﾉデ┌ヴ;ﾉげ 
ヴWｪｷゲデWヴゲ ﾗヴ けﾉﾗｪｷIゲげ ﾗa ヴ;IW that are けalways present, though in different combinations, and grounded 
in different contexts and in relation to different subject populationsげ (Hall 2000, 224). In the 
nineteenth century, perceived racial difference was used to justify the transatlantic slave trade, the 
expropriation of indigenous land across Australasia, South Africa and the Americas, and violence of 
genocidal proportion in Tasmania. The colonial other became a subject of ethnographic examination, 
pseudo-scientific investigation, literary curiosity, political subjugation, economic exploitation, 
Christianising mission and philanthropic crusade.  Imperialism infiltrated British culture in complex 
and manifold ways from high politics, to education, to literature and brought with it increased 
sensitivity to questions of race, nationhood and belonging (Hall & Rose 2006). As Naussbaum argues, 
thW SｷaaWヴWﾐIW ﾗa ヴ;IWが け;ﾐﾗﾏ;ﾉ┞げ and gender were intricately enmeshed (Nussbaum 2003). In a 
context when issues of race and empire gained increasing levels of cultural dominance, attitudes 
towards disability (including deafness) absorbed some of the associations of colonial difference.  
One way in which this can be seen is in the increased identification of deaf people both as a cultural 
ｪヴﾗ┌ヮ ふけSW;a ｴW;デｴWﾐゲげぶ ;ﾐS ;ゲ ; HｷﾗﾉﾗｪｷI;ﾉ I;デWｪﾗヴ┞ ふけ; SW;a ヴ;IWげぶが ﾏ;ヴﾆWヴゲ ┘ｴｷIｴ ｴWﾉS Iﾗﾉﾗﾐｷ;ﾉ 
ヴWゲﾗﾐ;ﾐIWゲく TｴW aヴ;ﾏｷﾐｪ ﾗa SW;a ヮWﾗヮﾉW ｷﾐ デｴW ﾉ;ﾐｪ┌;ｪW ﾗa けSｷゲIﾗ┗Wヴ┞げ ;ﾉゲﾗ ゲ┌ｪｪWゲデゲ デｴ;デ デｴW 
けヮヴﾗHﾉWﾏげ ﾗa SW;aﾐWゲゲ ┘;ゲ ヴWIﾗﾐaｷｪ┌ヴWS ;ﾉﾗﾐｪゲｷSW デｴW ｷﾐIヴW;ゲWS けW┝ヮﾉﾗヴ;デｷﾗﾐげ of empire overseas. 
The eighteenth and nineteenth centuries saw many shifts in the way in which both deaf people in 
Britain and the colonial other overseas were conceptualised. The increased confidence of doctors to 
identify and cure various conditions led to the medicalisation of deafness (Carpenter 2009). The 
period saw a growing identification drawn between deaf people and charity, when following the 
1834 Poor Law Amendment Act, deaf people increasingly became objectified as members of the 
けSWゲWヴ┗ｷﾐｪ ヮﾗﾗヴげ ふAデｴWヴデﾗﾐ ヲヰヱヱが ヲヵぶく Aデ デｴW ゲ;ﾏW デｷﾏWが デｴW ヴ;ヮｷS W┝ヮ;ﾐゲｷﾗﾐ ﾗa デｴW Bヴｷデｷゲｴ EﾏヮｷヴWき 
debates over the abolition of slavery; the development of pseudo-scientific racism; the increased 
circulation of imperial and missionary travel writing; and later in the cWﾐデ┌ヴ┞ デｴW けｴ;ヴSWﾐｷﾐｪげ WaaWIデ ﾗa 
indigenous rebellions on attitudes towards the others of empire propelled images of the colonial 
other into the British public sphere. A colonial context in which difference was inscribed on the body 
ﾏ;SW デｴW ヮヴWゲWﾐIW ﾗa けﾗデｴWヴげ HﾗSｷWゲ ┘ｷデｴｷﾐ デｴW ｷﾏヮWヴｷ;ﾉ ヴ;IW ┞Wデ ﾏﾗヴW ヮヴﾗHﾉWﾏ;デｷIぶく TｴW ゲWﾐゲ;デｷﾗﾐ;ﾉ 
SｷゲIﾗ┗Wヴ┞ ﾗa デｴW けゲ;┗;ｪW ﾗa A┗W┞ヴﾗﾐげが ; け┘ｷﾉSげ Hﾗ┞が ;ヮｴ;ゲｷI ;ﾐS ヮﾗゲゲｷHﾉ┞ SW;aが ┘ｴﾗ ﾉｷ┗WS けﾐ;ﾆWSげ ｷﾐ デｴW 
woods until he was eventually captured, examined and displayed raised fears ;Hﾗ┌デ けヮヴｷﾏｷデｷ┗Wげ 
E┌ヴﾗヮW;ﾐゲ ;デ ; デｷﾏW ┘ｴWﾐ けゲ;┗;ｪWヴ┞げ ┘;ゲ HWｷﾐｪ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ﾉﾗI;デWS ﾗ┗WヴゲW;ゲ ふ“ｷﾏヮゲﾗﾐ ヲヰヰΑぶく 
‘Wﾉｷｪｷﾗ┌ゲ SｷaaWヴWﾐIW ┘;ゲ ; ﾆW┞ ヮ;ヴデ ﾗa デｴｷゲく TｴW けｴW;デｴWﾐｷゲﾏげ ﾗa デｴW Iﾗﾉﾗﾐｷ;ﾉ ﾗデｴWヴ ヮヴWﾗII┌ヮｷWS 
missionaries, humanitarians and their networks of supporters in Britain who worried over the 
けｪﾗSﾉWゲゲげ ゲデ;デWゲ ﾗa デｴW IﾐSｷ;ﾐゲ ;ﾐS AaヴｷI;ﾐゲ デｴW┞ WﾐIﾗ┌ﾐデWヴWS ;ﾐS ;ゲゲﾗIｷ;デWS ﾉ;Iﾆ ﾗa けIｷ┗ｷﾉｷゲ;デｷﾗﾐげ 
(Cleall 2013). They raised money, trained missionaries, built schools and Churches, and translated 
the Bible into local languages to introduce the Word of God to those who, it was feared, were 
otherwise consigned to hell.  Similarly the fear that deaf Britons ┘WヴW けヮ;ｪ;ﾐゲげ ;デ ┘ﾗヴゲデ ;ﾐS 
けｴW;デｴWﾐゲげ ;デ HWゲデが ﾏﾗデｷ┗;デWS デｴW ヴｷゲW ﾗa ﾏｷゲゲｷﾗﾐゲ デﾗ SW;a IｴｷﾉSヴWﾐ at home. The deaf child is けデｴヴﾗ┘ﾐ 
at once to an almost immeasurable distance from ;ﾉﾉ ﾗデｴWヴ ﾏWﾐげが Cｴ;ヴﾉWゲ OヴヮWﾐ the Secretary to the 
Deaf and Dumb Institution at Claremont in Dublin wrote, けｷﾐaWヴｷﾗヴ ｷﾏﾏWﾐゲWﾉ┞ デﾗ デｴﾗゲW ┘ｴﾗ ゲｴﾗ┌ﾉS HW 
his equals, dependent entirely upon デｴﾗゲW ;Hﾗ┌デ ｴｷﾏげが けwholly ignorant of HIMげ ;ﾐS ﾉｷ┗ｷﾐｪ けwithout 
the hopes and prospects and consolation of religionげ (Orpen 1828).  Deafness not only carried the 
aｷｪ┌ヴ;デｷ┗W ;ゲゲﾗIｷ;デｷﾗﾐ ┘ｷデｴ けｴW;デｴWﾐｷゲﾏげが H┌デ デｴW けSW;a ;ﾐS S┌ﾏHげ ┘WヴW ﾉｷデWヴ;ﾉﾉ┞ aW;ヴWS デﾗ HW ┌n-
Cｴヴｷゲデｷ;ﾐぎ デｴW けDW;aが ┘ｴﾗ ﾗﾐ デｴ;デ ;IIﾗ┌ﾐデ Sﾗ ﾐﾗデ ;デデWﾐS Cｴ┌ヴIｴげ ┘WヴW ;ﾐ ｷSWﾐデｷaｷ;HﾉW Iﾗﾏﾏ┌ﾐｷデ┞ 
unable to hear the Word of God (SCPK 1864).  
Aﾐ;ﾉﾗｪ┞ ;ﾐS Iﾗﾏヮ;ヴｷゲﾗﾐ ┘ｷデｴ デｴW けﾗデｴWヴゲげ ﾗa WﾏヮｷヴW ┘;ゲ ;ﾉゲﾗ ┌ゲWa┌ﾉ ｷﾐ デｴW ;デデWﾏヮデ デﾗ ﾏ;ﾆW けﾆﾐﾗ┘ﾐげ 
デｴW け┌ﾐﾆﾐﾗ┘;HﾉWげ IﾗﾐSｷデｷﾗﾐ ﾗa SW;a ヮWﾗヮﾉWく  Iデ ｷゲ けSｷaaｷI┌ﾉデ デﾗ aｷﾐS ; ヮﾗｷﾐデ ﾗa Iﾗﾏヮ;ヴｷゲﾗﾐ aﾗヴ ゲ┌Iｴ ; 
ゲデ;デW ﾗa HWｷﾐｪげが ﾗﾐW ﾗHゲWヴ┗Wヴ wrote of deafness:  
It was not the condition of the uneducated savage, who, if he had the use of all his senses, 
however neglected by others, might, in some degree, educate himself. It was not like a state 
of prolonged infancy: for the faculties of the child were in a continual process of 
development. It might be most fittingly termed a chaotic state of mind に dark, confused, 
barren, and dreary...  (Report of the Cambrian Institution, 29-30). 
Images of colonial otherness are redolent here. The deaf person is positioned below Hﾗデｴ けデｴW 
┌ﾐWS┌I;デWS ゲ;┗;ｪWげ ;ﾐS デｴW ふE┌ヴﾗヮW;ﾐぶ IｴｷﾉSく TｴW ﾉ;ﾐｪ┌;ｪW ┌ゲWS デﾗ SｷゲI┌ゲゲ デｴWｷヴ けS;ヴﾆげが けIﾗﾐa┌ゲWSげが 
けH;ヴヴWﾐげ ;ﾐS けSヴW;ヴ┞げ W┝ｷゲデWﾐIW W┗ﾗﾆW a┌ヴデｴWヴ ｷﾏ;ｪWゲ ﾗa WﾏヮｷヴWが ﾗa デｴW けdark, benighted, fearfully 
ゲ;┗;ｪW ヮWﾗヮﾉWげが デﾗ ┌ゲW デｴW ┘ﾗヴSゲ ﾗa ; IﾗﾐデWﾏヮﾗヴ;ヴ┞ ﾏｷゲゲｷﾗﾐ;ヴ┞が ﾗa デｴﾗゲW ﾉﾗI;デWS ｷﾐ けAaヴｷI;げ ;ﾐS 
other far reaches of Empire (Sykes 1870, 255).  
Degraded people in need of Christian benevolence were common tropes in humanitarian thinking, 
influential in the early nineteenth century. During the campaigns for the abolition of the slave trade, 
the emancipation of the enslaved, the protection of Aborigine rights, and the ending of indentured 
ﾉ;Hﾗ┌ヴが ｴ┌ﾏ;ﾐｷデ;ヴｷ;ﾐゲ ヮﾗ┘Wヴa┌ﾉﾉ┞ W┗ﾗﾆWS デｴW けゲ┌aaWヴｷﾐｪ HﾗS┞げ ﾗa Iﾗﾉﾗﾐｷ;ﾉ ﾗデｴWヴゲ ﾗ┗WヴゲW;ゲく Aゲ Tｴﾗﾏ;ゲ 
Laqueur (1989) has argued, the lacerated backs of enslaved Africans, amongst other images, 
narrated the suffering bﾗS┞ ゲﾗ ;ゲ デﾗ けWﾐｪWﾐSWヴ Iﾗﾏヮ;ゲゲｷﾗﾐげ ;ﾐS IﾗﾏヮWﾉ ;ﾏWﾉｷﾗヴ;デｷ┗W ;Iデｷﾗﾐく New 
┘;┞ゲ ﾗa ┘ヴｷデｷﾐｪ ;Hﾗ┌デ Sｷゲ;Hｷﾉｷデ┞ け;デ ｴﾗﾏWげ I;ﾐ HW ;SSWS デﾗ デｴｷゲが ｷﾐIﾉ┌Sｷﾐｪ ;Hﾗ┌デ SW;aﾐWゲゲ ふ;ﾐ 
けｷﾐ┗ｷゲｷHﾉW Sｷゲ;Hｷﾉｷデ┞げぶ ┘ｴｷIｴ ┘;ゲ ﾗaデWﾐ ヴW;S ﾗﾐデﾗ デｴW HﾗS┞く OﾐW ｴW;ヴｷﾐｪ ﾏ;ﾐ ヴWaﾉWIデWS ﾗﾐ デｴW けa;IWゲ ﾗa 
deaf-ﾏ┌デWゲげ ｴW ｴ;S WﾐIﾗ┌ﾐデWヴWS ｷﾐ デｴW M;ヴｪ;デW SW;a ;ゲ┞ﾉ┌ﾏ ヴWﾏ;ヴﾆｷﾐｪ デｴ;デ ｴW Iﾗ┌ﾉS けｷﾏ;ｪｷﾐW 
nothing more pathetic than the anxious look of a deaf-and-dumb child, the utter lost expression of 
it, the sense of being cut off from you, of being outsｷSW ┞ﾗ┌ヴ ┘ﾗヴﾉSが ; IヴW;デ┌ヴW ﾗa ;ﾐ ｷﾐaWヴｷﾗヴ ﾗヴSWヴげ 
(Hatton 1896, 9). Deaf people were depicted as suffering beings whose bodies and minds demanded 
ヴWゲI┌Wく Mヴ GﾗヴSﾗﾐ ふヱΒンヱぶが ;ﾐ WS┌I;デｷﾗﾐ;ﾉｷゲデが ┘ヴﾗデW ﾗa SW;a IｴｷﾉSヴWﾐ ゲデヴ┌ｪｪﾉｷﾐｪ ┘ｷデｴ け; ヴ┌SW ﾉ;ﾐｪ┌;ｪW 
of gestureげ けｷﾉﾉ-;S;ヮデWSげ aﾗヴ Iﾗﾏﾏ┌ﾐｷI;デｷﾐｪ ┘ｷデｴ けaヴｷWﾐSゲ ;ﾐS ﾐWｷｪｴHﾗ┌ヴゲげ ;ﾐS SW;a ヮWﾗヮﾉW ;ゲ 
けｷｪﾐﾗヴ;ﾐデ ﾗa デｴW ;┌デｴﾗヴ ﾗa ｴｷゲ W┝ｷゲデWﾐIWげが ﾉ;Iﾆｷﾐｪ け;ﾉﾉ デｴW ｪヴW;デ デヴ┌デｴゲ ﾗa ﾐ;デ┌ヴ;ﾉ ;ﾐS ヴW┗W;ﾉWS ヴWﾉｷｪｷﾗﾐげが 
ｴ;ヴHﾗ┌ヴｷﾐｪ ; けヮヴﾗヮWﾐゲｷデ┞ デﾗ W┗ｷﾉげ ;ﾐS HWｷﾐｪ け; H┌ヴSWﾐゲﾗﾏWげが けデヴﾗ┌HﾉWゲﾗﾏWげ ;ﾐS けﾏｷゲIｴｷW┗ﾗ┌ゲ ﾏWﾏHWヴ 
ﾗa ゲﾗIｷWデ┞げ ふｷ┗ぶく Iﾐ ﾗデｴWヴ ヮ┌HﾉｷI;デｷﾗﾐゲが SW;a ヮWﾗヮﾉWが ﾉｷﾆW デｴW けSWｪヴ;SWSげ IﾐSｷ;ﾐゲ ;ﾐS AaヴｷI;ﾐゲ ﾗa EﾏヮｷヴWが 
or the slum-S┘WﾉﾉWヴゲ ﾗa LﾗﾐSﾗﾐげゲ E;ゲデ EﾐSが ┘WヴW W┝ヮﾉｷIｷデﾉ┞ ﾉ;HWﾉﾉWS けｴW;デｴWﾐゲげ ﾐWWSｷﾐｪ rescue(The 
Sheffield & Rotherham Independent 1862, 6). Societies were established to けsaveげが けIｷ┗ｷﾉｷゲWげ ;ﾐS 
Christianise deaf children, particularly those from the working classes. Like the others of empire, 
deaf people were deemed incapable of helping themselves and dependent on white able-bodied 
people. As such they were subject to unprecedented attention from philanthropists, census officials, 
ﾏｷゲゲｷﾗﾐ;ヴｷWゲが WS┌I;デｷﾗﾐ;ﾉ ;ﾐS ﾏWSｷI;ﾉ けW┝ヮWヴデゲげ ;ﾐS デｴW ﾉ;┞ ヮ┌HﾉｷIく 
 
   
けDW;a ;ﾐS D┌ﾏH L;ﾐSゲげ 
OﾐW ﾗa デｴW IﾗﾐゲWケ┌WﾐIWゲ ﾗa デｴW ｷﾐIヴW;ゲWS けSｷゲIﾗ┗Wヴ┞げ ﾗa SW;a ヮWﾗヮﾉW ┘;ゲ ｷﾐゲデｷデ┌デｷﾗﾐ;ﾉｷゲ;デｷﾗﾐく TｴW 
ﾐｷﾐWデWWﾐデｴ IWﾐデ┌ヴ┞ ゲ;┘ デｴW ｷﾐIヴW;ゲWS デWﾐSWﾐI┞ デﾗ けデヴW;デげ ;ﾐS けWS┌I;デWげ Sｷゲ;HﾉWS ヮWﾗヮﾉW ┘ｷデｴｷﾐ 
asylums and residential schools (Stiker 1999, 6). Following the opening of the Braidwood Institution, 
the first school in Britain for deaf children, in 1760, and the first public institution in 1792, similar 
institutions sprang up all over the country. These schools, institutions and asylums signified various 
kinds of segregation and have been read by some scholars ﾗa SW;aﾐWゲゲ ;ゲ ;ﾐ W;ヴﾉ┞ aﾗヴﾏ ﾗa けゲﾗIｷ;ﾉ 
┘Wﾉa;ヴW Iﾗﾉﾗﾐｷ┣;デｷﾗﾐげ ふWﾗﾉﾉ ;ﾐS L;SS ヲヰヱヱが ヱヶヵぶく  DW;a IｴｷﾉSヴWﾐ ┘WヴW WS┌I;デWS ゲWヮ;ヴ;デWﾉ┞ ;ﾐS 
differently from hearing children, in lessons that focussed on the mechanics of communication. 
Religious socialisation was also emphasised and many of these schools were missions, operating as 
ヮ;ヴデ ﾗa デｴW ┘ｷSWヴ けIｷ┗ｷﾉｷゲｷﾐｪ ﾏｷゲゲｷﾗﾐげ ;デ ｴﾗﾏW ふPWﾏHWヴデﾗﾐ ヲヰヰヴぶく TｴW WWゲデ EﾐS Mｷゲゲｷﾗﾐ ｷﾐ LﾗﾐSﾗﾐが aﾗヴ 
W┝;ﾏヮﾉWが ┘ｴﾗゲW ┘ﾗヴﾆ W┝デWﾐSWS デﾗ ┗;ヴｷﾗ┌ゲ ｷﾐデWヴﾐ;ﾉ ﾗデｴWヴゲ aヴﾗﾏ けSWゲデｷデ┌デW ┘ﾗﾏWﾐげ デﾗ デｴW growing 
JW┘ｷゲｴ Iﾗﾏﾏ┌ﾐｷデ┞ ｷﾐ LﾗﾐSﾗﾐ が ;ﾉゲﾗ ﾏ;ﾐ;ｪWS ;ﾐ ｷﾐゲデｷデ┌デｷﾗﾐ デWﾉﾉｷﾐｪﾉ┞ ﾐ;ﾏWS けG┌ｷﾉS ﾗa デｴW “ﾏ;ﾉﾉ Bヴ;┗W 
Tｴｷﾐｪゲげが デｴ;デ ;ｷﾏWS デﾗ デW;Iｴ けSWaﾗヴﾏWSげ IｴｷﾉSヴWﾐ デﾗ HW けさﾉ;Wデ┌ゲ ゲﾗヴデW ﾏW;ざ ふｴ;ヮヮ┞ ｷﾐ ﾏ┞ ﾉﾗデぶげ ふWest 
London Mission 1901). 
TｴW ﾏｷゲゲｷﾗﾐゲ デﾗ デｴW けﾗデｴWヴゲげ ﾗa WﾏヮｷヴW ;ﾐS デｴW SW;a ;デ ｴﾗﾏW ┘WヴW part of the same project and seen 
through the same lens. The schools, asylums and other institutions for the deaf were founded on the 
ゲ;ﾏW ﾉｷﾐWゲ ;ゲ デｴW けIｷ┗ｷﾉｷゲｷﾐｪ ﾏｷゲゲｷﾗﾐげ ﾗ┗WヴゲW;ゲ ┘ｴｷIｴ ;ｷﾏWSが ﾐﾗデ ﾗﾐﾉ┞ デﾗ ｷﾐデヴﾗS┌IW けｴW;デｴWﾐげ ヮWﾗヮﾉW デﾗ 
Christianity, but to overhaul their domestic arrangements; regulate their sexuality; dress them 
けSWIWﾐデﾉ┞げき デW;Iｴ ヴW;Sｷﾐｪが ┘ヴｷデｷﾐｪ ;ﾐS ﾗaデWﾐ Eﾐｪﾉｷゲｴき けﾏﾗヴ;ﾉﾉ┞げ ヴWaﾗヴﾏ デｴWﾏき ;ﾐS デﾗ SｷゲﾉﾗI;デW デｴWﾏ 
from indigenous cultures, beliefs and practices (Cleall, 2012). Deaf missions back in Britain similarly 
aimed not simply to educate deaf children but to moralise and normalise them. Deaf people needed 
デﾗ HW けヴWゲI┌WSげ aヴﾗﾏ a;ﾏｷﾉｷWゲ ┘ｴWヴW デｴW┞ ┘WヴW ヮｴ┞ゲｷI;ﾉﾉ┞ ;ﾐS ﾏﾗヴ;ﾉﾉ┞ ﾐeglected. Deaf girls needed to 
HW デ;┌ｪｴデ デｴ;デ ゲW┝ ﾗ┌デゲｷSW ﾗa ﾏ;ヴヴｷ;ｪW ┘;ゲ ゲｷﾐa┌ﾉ ;ﾐS デｴ┌ゲ ゲ;┗WS aヴﾗﾏ けデｴW ヮWI┌ﾉｷ;ヴ S;ﾐｪWヴゲ デﾗ ┘ｴｷIｴ 
aWﾏ;ﾉW ﾏ┌デWゲ ;ヴW W┝ヮﾗゲWS ┘ｴWﾐ ┌ﾐｪ┌;ヴSWS H┞ WS┌I;デｷﾗﾐ ;ﾐS ヴWﾉｷｪｷﾗﾐげ ふOヴヮWﾐ ヱΒンヶが ンヱン-9). 
Metaphorical overlaps consolidated cﾗﾐﾐWIデｷﾗﾐゲき ｴW;ヴｷﾐｪ けｴW;デｴWﾐゲげ ﾗ┗WヴゲW;ゲ ┘WヴW SWゲIヴｷHWS ;ゲ 
けSW;a デﾗ デｴW WﾗヴSげ ;ﾐS JW┘ｷゲｴ ヮWﾗヮﾉW ;II┌ゲWS ﾗa けヮﾉ;┞ｷﾐｪ SW;aげ ┘ｴWﾐ ;ヮヮヴﾗ;IｴWS H┞ Cｴヴｷゲデｷ;ﾐ 
missionaries in London (Cleall 2012 and Ross 2011). Material overlaps of funding and support were 
personal and institutional.  William Wilberforce, Zachary Macaulay, Thomas Buxton, Thomas 
Clarkson, and the Gurney family, names foremost connected with anti-slavery, also supported 
institutions for deaf children in Britain (List 1831). The Society for the Propagation of Christian 
Knowledge wrote stories about the deaf in Britain and hearing children overseas (SPCK 1847).  
Iﾐゲデｷデ┌デｷﾗﾐゲ aﾗヴ SW;a IｴｷﾉSヴWﾐ Iﾗ┌ﾉS ;ﾉゲﾗ HW ゲWWﾐ ;ゲ ｷﾐゲデヴ┌Iデｷ┗W aﾗヴ デｴW ﾏｷゲゲｷﾗﾐ デﾗ けヴ;Iｷ;ﾉげ others. When 
Samuel Johnston (quoted in Rée 1999, 140) visited the aforementioned Braidwood Institution he 
┘;ゲ ﾏ┌Iｴ ｷﾏヮヴWゲゲWS H┞ デｴW ヮ┌ヮｷﾉゲげ ;ヴデｷI┌ﾉ;デｷﾗﾐ ﾗa けLONG ┘ﾗヴSゲげ ;ﾐS their understanding of 
;ヴｷデｴﾏWデｷIく けIデ ┘;ゲ ヮﾉW;ゲｷﾐｪげが ｴW ゲ;ｷSが けデﾗ ゲWW ﾗﾐW ﾗa デｴW ﾏﾗゲデ SWゲヮWヴ;デW ﾗa ｴ┌ﾏ;ﾐ I;ﾉ;ﾏｷデｷWゲ I;ヮ;HﾉW 
of so muIｴ ｴWﾉヮげく TｴW ヮヴﾗゲヮWIデ ｪ;┗W ｴｷﾏ ｴﾗヮW け;aデWヴ ｴ;┗ｷﾐｪ ゲWWﾐ デｴW SW;a デ;┌ｪｴデ ;ヴｷデｴﾏWデｷIがげ ｴW 
musedが け┘ｴﾗ ┘ﾗ┌ﾉS HW ;aヴ;ｷS デﾗ I┌ﾉデｷ┗;デW デｴW Hebridiesいげ Jﾗｴﾐゲデﾗﾐげゲ Iﾗﾏヮ;ヴｷゲﾗﾐ デﾗ デｴW Gaelic-
speaking Highlanders, associated throughout his tour to the Western Isles with uncivilised savagery, 
ヮﾗｷﾐデゲ デﾗ a┌ヴデｴWヴ IﾗﾐﾐWIデｷﾗﾐゲ HWデ┘WWﾐ デｴW けIｷ┗ｷﾉｷゲ;デｷﾗﾐげ ﾗa デｴW けSｷゲ;HﾉWSげ HﾗS┞ ;ﾐS デｴ;デ デｴ;デ ┘;ゲ 
WデｴﾐｷI;ﾉﾉ┞ けSｷaaWヴWﾐデげく 
EﾉゲW┘ｴWヴWが ｴﾗ┘W┗Wヴが デｴW けｴW;デｴWﾐげ SW;a ;デ ｴﾗﾏW ;ﾐS デｴW けｴW;デｴWﾐげ けﾗデｴWヴげ ﾗ┗WヴゲW;ゲ ┘WヴW ヴｷ┗;ﾉ 
causes. Writing of the Cambrian Institution in 1848, a contributor to The Welshman, having extolled 
デｴW ┗ｷヴデ┌Wゲ ﾗa デｴｷゲ けHWﾐW┗ﾗﾉWﾐデ ;ﾐS デヴ┌ﾉ┞ Cｴヴｷゲデｷ;ﾐ Wゲデ;HﾉｷゲｴﾏWﾐデげが ;ﾐS ┘ヴｷデｷﾐｪ ｷﾐ ; IﾗﾐデW┝デ ┘ｴWヴW 
ﾗ┗WヴゲW;ゲ ﾏｷゲゲｷﾗﾐゲ ┘WヴW HWIﾗﾏｷﾐｪ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ┗ﾗI;ﾉ a┌ﾐSヴ;ｷゲWヴゲが ヮﾗゲWS デｴ;デ けデｴWヴW ｷゲ ケ┌ｷデW Wﾐﾗ┌ｪｴ ﾗa 
real destitution and practical heathenism in Wales to absorb every penny of surplus money... 
without being called upon to send over the seas from Wales, (as is annually the case) hundreds and 
デｴﾗ┌ゲ;ﾐSゲ ﾗa ヮﾗ┌ﾐSゲ aﾗヴ デｴW Iﾗﾐ┗Wヴゲｷﾗﾐ ﾗa デｴW C;ヴｷHHW;ﾐが NW┘ )W;ﾉ;ﾐSWヴゲが わIげ ふケ┌ﾗデWS ｷﾐ Report of 
the Cambrian Institution ヱΒヴΒが ヲヵぶく Tﾗ ゲ┌ヮヮﾉ┞ けデｴW ヮｴ┞ゲｷI;ﾉ ;ﾐS ﾏﾗヴ;ﾉ ┘;ﾐデゲ ﾗa Sｷゲデ;ﾐt and uncivilised 
デヴｷHWゲげが デｴW ;┌デｴﾗヴ ;ヴｪ┌WSが ゲｴﾗ┌ﾉS ﾗﾐﾉ┞ HW IﾗﾐゲｷSWヴWS ;aデWヴ デｴW ヮWﾗヮﾉW ﾗa W;ﾉWゲ ｴ;S ヮヴﾗ┗ｷSWS けaﾗヴ デｴW 
education of those who are surrounded with a double wall of ignorance に THE DEAF AND DUMB OF 
THE P‘INCIAPLITYげ ふヲヵぶく “┌Iｴ ; aヴ;ﾏｷﾐｪ Hﾗデｴ drew attention to the differences between the two 
ｪヴﾗ┌ヮゲ ;ﾐS ｴWﾉS デｴWﾏ デﾗｪWデｴWヴ ｷﾐ デｴW ゲ;ﾏW ｷﾏ;ｪｷﾐ;デｷ┗W aヴ;ﾏW┘ﾗヴﾆく TｴW ﾉ;ﾐｪ┌;ｪW ﾗa けSWｪヴ;SWS 
ｴW;デｴWﾐｷゲﾏげ ┘;ゲ ┌ゲWS デﾗ ﾃ┌ゲデｷa┞ I┌ﾉデ┌ヴ;ﾉ ;ﾐS ヮｴ┞ゲｷI;ﾉ Iﾗﾉﾗﾐｷゲ;デｷﾗﾐ ｷﾐ Hﾗデｴ Iﾗﾉﾗﾐ┞ ;ﾐS ﾏWデヴﾗヮﾗﾉWく 
Such comparisons were not exclusive to the deaf. As Susan Thorne (1999) has demonstrated the 
plight of the working-class けｴW;デｴWﾐ ;デ ｴﾗﾏWげ ┘;ゲ ｷﾐ Iﾗﾐゲデ;ﾐデ ゲデヴ┌ｪｪﾉW ┘ｷデｴ デｴW けｴW;デｴWﾐ ﾗ┗WヴゲW;ゲげ 
for attention, prayers and money. N;ﾏｷﾐｪ ; SﾗﾏWゲデｷI ｪヴﾗ┌ヮ ; けヴ;Iｷ;ﾉげ ﾗデｴWヴ I;ヴヴｷWd more and more 
┘Wｷｪｴデ ;ゲ ヴ;IW けｴ;ヴSWﾐWSげ ;ﾐS けIﾗﾐゲﾗﾉｷS;デWSげ ｷﾐ Iﾗﾉﾗﾐｷ;ﾉ SｷゲIﾗ┌ヴゲWく  
Physically grouping deaf people together changed the experience and representation of deafness. 
Within the newly founded schools, churches, and institutions, deaf people developed distinct social 
identities (Pemberton 2004). The use of manual sign-languages spread rapidly between children. 
Teachers of the deaf also spread sign-language and the issue of whether to use sign-languages 
ふけﾏ;ﾐ┌;ﾉｷゲﾏげぶが ﾗヴ ゲヮﾗﾆWﾐ ;ﾐS ┘ヴｷデデWﾐ Eﾐｪﾉｷゲｴ ふけﾗヴ;ﾉｷゲﾏげぶ デﾗ WS┌I;デW SW;a IｴｷﾉSヴWﾐ HWI;ﾏW ｴｷｪｴﾉ┞ 
contentious.  
 
Language signified difference in both the racial and the deaf other and the displacement of native 
vernaculars is a staple of cultural imperialism. In his famous Minute of 1834 Thomas Babington 
M;I;┌ﾉ;┞ ;ヴｪ┌WS デｴ;デ けﾐ;デｷ┗Wげ IﾐSｷ;ﾐ ﾉ;ﾐｪ┌;ｪWゲ けIﾗﾐデ;ｷﾐぷWSへ ﾐWｷデｴWヴ ﾉｷデWヴ;ヴ┞ ﾐﾗヴ ゲIｷWﾐデｷaｷI 
ｷﾐaﾗヴﾏ;デｷﾗﾐげ ;ﾐS ┘WヴW けゲﾗ ヮﾗﾗヴ ;ﾐS ヴ┌SWげ デｴ;デ デｴW┞ ┘WヴW ｷﾐI;ヮ;HﾉW ﾗa W┝ヮヴWゲゲｷﾐｪ scientific thought 
ふM;I;┌ﾉ;┞ ヱΒンヵぶく M;I;┌ﾉ;┞げゲ IﾗﾐIﾉ┌ゲｷﾗﾐ デｴ;デ IﾐSｷ;ﾐ ;S┗;ﾐIWment could only be effected through 
the English language was echoed throughout the nineteenth century in claims that English was 
essential to the progress of deaf children ;ﾐS デｴ;デ ゲｷｪﾐｷﾐｪ ┘;ゲ け;ﾐｷﾏ;ﾉｷゲデｷIげが ┌ﾐ;HﾉW デﾗ W┝ヮヴWゲゲ 
;Hゲデヴ;Iデ デｴﾗ┌ｪｴデが ;ﾐS ; けヮヴｷﾏｷデｷ┗Wげ aﾗヴﾏ ﾗa Iﾗﾏﾏ┌ﾐｷI;デｷﾗﾐく Iﾐ ヱΒΒヰ ; IﾗﾐｪヴWゲゲ ﾗa SW;a 
educationalists from across Europe and America (all of whom were hearing), produced the infamous 
Treaty of Milan declaring that sign-language restricted deaf children and should be replaced by oral 
training (Branson and Miller 2002). Today, the Milan Treaty is remembered by Deaf activists as an 
;ｪｪヴWゲゲｷ┗W ;Iデ ﾗa けﾗヴ;ﾉｷゲデ Iﾗﾉﾗﾐｷ┣;デｷﾗﾐげく TｴW ﾐｷﾐWデWWﾐデｴ IWﾐデ┌ヴ┞ ;ﾉゲﾗ ゲ;┘ デｴW ;Iデｷ┗W SｷゲIﾗ┌ヴ;ｪWﾏWﾐデ ﾗa 
Welsh, Scots and Gaelic within the British Isles.  
 
Sign language and the physical separation between deaf and hearing, evoked in visitors to deaf 
asylums and schools the sense that they were entering another world. Hearing visitors often 
SWゲIヴｷHWS デｴWゲW ｷﾐゲデｷデ┌デｷﾗﾐゲ ｷﾐ ┘;┞ゲ ヴWﾏｷﾐｷゲIWﾐデ ﾗa BWﾉﾉ;ﾏ┞げゲ W┗ﾗI;デｷﾗﾐ ﾗa the mute islanders and as 
the embodied fantasy ﾗa SW;a ヮWﾗヮﾉW ;ゲ ; ヴ;IW ;ヮ;ヴデく JﾗゲWヮｴ H;デデﾗﾐ ┘ヴﾗデW ﾗﾐ ｴｷゲ けW┝ヮﾉﾗヴ;デｷﾗﾐげ ﾗa デｴW 
M;ヴｪ;デW DW;a ;ﾐS D┌ﾏH Aゲ┞ﾉ┌ﾏ ;ゲ デｴW けヴWﾏｷﾐｷゲIWﾐIWゲ ﾗa ; ゲﾗﾃﾗ┌ヴﾐWヴ ｷﾐ DW;a-and-D┌ﾏH L;ﾐSげが ; 
ヮﾉ;IW ｴW SWゲIヴｷHWS ;ゲ けA ゲデヴ;ﾐｪWが ゲ;Sが ｷﾐデWヴWゲデｷﾐｪ Iﾗ┌ﾐデヴ┞げ ふH;デデﾗﾐ ヱΒΓヶが ヶぶく TｴW SW;a ┘WヴW ゲ;aWﾉ┞ 
Iﾗﾐデ;ｷﾐWS けｷﾐ デｴWヴWげ ;ﾐS デｴW ;ﾉﾉ┌ゲｷﾗﾐ ﾗa ヮｴ┞ゲｷI;ﾉ Sｷゲデ;ﾐIW ゲWWﾏWS デﾗ ヴWﾉｷW┗W H;デデﾗﾐが ;ﾐS ﾗデｴWヴ 
ｷﾐデWヴﾉﾗヮWヴゲ ｷﾐデﾗ けSW;a-and-S┌ﾏH ﾉ;ﾐSゲげが ﾗa デｴW ヮﾗゲゲｷHｷﾉｷデ┞ ﾗa Iﾗﾐデ;ｪｷﾗﾐく H;デデﾗﾐげゲ SWゲIヴｷヮデｷﾗﾐ ﾗa けDeaf-
and-D┌ﾏH L;ﾐSげ  W┗ﾗﾆWゲ IﾗﾐデWﾏヮﾗヴ;ヴ┞ ｷﾏヮWヴｷ;ﾉ デヴ;┗Wﾉ ┘ヴｷデｷﾐｪ ┘ｴｷIｴ ヴWヮヴWゲWﾐデWS ﾐﾗﾐ-European 
ヮﾉ;IWゲ ;ゲ ゲヮ;IWゲ ﾗa ;S┗Wﾐデ┌ヴW デﾗ HW けSｷゲIﾗ┗WヴWSげが ;ﾐS けIﾗﾐケ┌WヴWSげ H┞ ｷﾐデヴWヮｷS E┌ヴﾗヮW;ﾐゲが ;ﾐS 
ｷﾐSｷｪWﾐﾗ┌ゲ ヮWﾗヮﾉWゲ ;ゲ W┝ﾗデｷI I┌ヴｷﾗゲｷデｷWゲく けDW;a-and-Dumb Land is a ﾐW┘ Iﾗ┌ﾐデヴ┞ デﾗ ﾏWげが ｴW ┘ヴﾗデWが 
けFﾗヴ ; デｷﾏW ｷデ ;aaWIデWS ﾏW ;ゲ ﾏｷｪｴデ ｴ;┗W SﾗﾐW デｴW SｷゲIﾗ┗Wヴ┞ ﾗa ; ﾐW┘ Iﾗ┌ﾐデヴ┞くくくく I W┝ヮWヴｷWﾐIWS ゲﾗﾏW 
ﾗa デｴW ゲWﾐゲ;デｷﾗﾐゲ ﾗa ; SｷゲIﾗ┗WヴWヴげ ふH;デデﾗﾐ ヱΒΓヶが ヴヱぶくTｴｷゲ ｷﾏ;ｪWヴ┞ ｷゲ ﾐﾗデ ﾗﾐﾉ┞ ;Hﾗ┌デ ｪWﾗｪヴ;ヮｴｷI;ﾉ 
distance but also about otherness, a link that was increasingly mapped onto imperial frameworks in 
this period. In medical and colonial discourses the empire was often associated with disease: the 
けｴﾗデげ ゲヮ;IWゲ ﾗa デｴW IﾗﾉﾗﾐｷWゲ ┘WヴW Iﾗﾐゲデヴ┌IデWS ;ゲ ; Iﾉｷﾏ;デW デｴ;デ E┌ヴﾗヮW;ﾐゲ Iﾗ┌ﾉS ﾐﾗデ ゲ┌ヴ┗ive; Africa 
┘;ゲ ; けゲｷIﾆ IﾗﾐデｷﾐWﾐデげ Hﾗデｴ WヮｷSWﾏｷﾗﾉﾗｪｷI;ﾉﾉ┞ ;ﾐS ﾏﾗヴ;ﾉﾉ┞が ;ﾐS デｴW ヮWﾗヮﾉWゲ ﾗa WﾏヮｷヴW ┘WヴW ｷﾏ;ｪｷﾐWS 
as crying out for western biomedicine (Vaughan 1891; Anderson 2002). In doing so, the empire 
offered a means through which to imaginarily exile the ills from the metropole out to the colonies. It 
was as though sickness and disability were themselves being conceptually exported to the colonies, 
;ゲ Iﾉｷﾏ;デｷI ┌ﾐSWヴゲデ;ﾐSｷﾐｪゲ ﾗa SｷゲW;ゲW ｷﾐIヴW;ゲｷﾐｪﾉ┞ ｷSWﾐデｷaｷWS AaヴｷI; ;ﾐS IﾐSｷ; ;ゲ けヮﾉ;IWゲ ﾗa ゲｷIﾆﾐWゲゲげ 
and Bヴｷデ;ｷﾐ ;ゲ ; ヮﾉ;IW ﾗa ヴWﾉ;デｷ┗W けｴW;ﾉデｴげく Aゲ┞ﾉ┌ﾏゲが ｷﾐゲデｷデ┌デｷﾗﾐゲ ;ﾐS ヴWゲｷSWﾐデｷ;ﾉ ゲIｴﾗﾗﾉゲ ｴWﾉヮWS デﾗ 
relieve the disruption posed to these neat separations in the metropole. 
The comparison could also operate in reverse. When Harriet Martineau, herself hard of hearing but 
writing in this context as an imperial traveller in the Middle East, recorded visiting Egyptian harems 
ゲｴW SWゲIヴｷHWS ﾉW;┗ｷﾐｪ デｴWﾏ ┘ｷデｴ ; けｴW;┗ｷﾐWゲゲ ﾗa ｴW;ヴデ ｪヴW;デWヴ デｴ;ﾐ I ｴ;┗W W┗Wヴ Hヴﾗ┌ｪｴデ aヴﾗﾏ DW;a 
and Dumb Schools, Lunatic Asylums or even Pヴｷゲﾗﾐゲげ ふM;ヴデｷﾐW;┌ ヱΒヴΒが ヲヵΓぶく LｷﾆW ﾏ;ﾐ┞ E┌ヴﾗヮW;ﾐ 
デヴ;┗Wﾉ ┘ヴｷデWヴゲが M;ヴデｷﾐW;┌ ｴ;S HWWﾐ ;ヮヮ;ﾉﾉWS H┞ デｴW け;デヴﾗIｷﾗ┌ゲげ ｴ;ヴWﾏゲ ;ﾐS デｴWｷヴ けｷｪﾐﾗヴ;ﾐデげが 
け┘ヴWデIｴWSげ ;ﾐS けｪヴﾗゲゲげ ｷﾐｴ;Hｷデ;ﾐデゲく B┞ ｷﾐデヴﾗS┌Iｷﾐｪ デｴW ｴ;ヴWﾏゲ ┘ｷデｴ デｴｷゲ ﾏWデ;ヮｴﾗヴが M;ヴデｷﾐW;┌ aヴ;ﾏWゲ 
cultural difference through the imagery of disabilityく HWヴ ﾉ;デWヴ SｷゲI┌ゲゲｷﾗﾐ ﾗa け;デデWﾏヮデゲ デﾗ ｴ;┗W 
Iﾗﾐ┗Wヴゲ;デｷﾗﾐゲ H┞ ゲｷｪﾐゲげ ゲｷﾏｷﾉ;ヴﾉ┞ W┗ﾗﾆWd the deaf institutions that she, like Hatton, had visited as a 
quasi-colonial curiosity (Martineau 259-70). The origins and consequences of depictions of 
WS┌I;デｷﾗﾐ;ﾉ ｷﾐゲデｷデ┌デｷﾗﾐゲ ;ﾐS ﾗa ｴ;ヴWﾏゲ ;ヴW IﾉW;ヴﾉ┞ SｷaaWヴWﾐデが ﾐﾗデ ﾉW;ゲデ ｷﾐ デｴW けIﾗﾉﾗﾐｷゲWヴゲげ ;デデWﾏヮデゲ デﾗ 
erect the former and dismantle the latter. But some of the power dynamics of the hearing or 
Iﾗﾉﾗﾐｷ;ﾉ けｪ;┣Wげ ;ヴW ゲｴ;ヴWS ﾐﾗﾐWデｴWﾉWゲゲが ;ﾐS デｴW ﾏWデ;ヮｴﾗヴｷI;ﾉ ゲﾉｷヮヮ;ｪW HWデ┘WWﾐ けﾗ┗WヴゲW;ゲ デWヴヴｷデﾗヴｷWゲげ 
;ﾐS けSW;a-and-S┌ﾏH ﾉ;ﾐSゲげが ｷﾐSｷI;デWゲ ｴﾗ┘ Sｷ┗WヴゲW aﾗヴﾏゲ ﾗa HﾗSｷﾉ┞ SｷaaWヴWﾐIW occupied the same 
imaginative space.  
Whilst deaf institutions primarily operated to exclude and seclude the deaf, this was accompanied 
H┞ デｴW ゲWﾉWIデｷ┗W けW┝ｴｷHｷデｷﾗﾐげ ﾗa IｴﾗｷIW ヮ┌ヮｷﾉゲく Aゲ ‘ﾗゲWﾏ;ヴｷW G;ヴﾉ;ﾐS Tｴﾗﾏゲﾗﾐ ｴ;ゲ SWﾏﾗﾐゲデヴ;デWS 
WﾉゲW┘ｴWヴWが けaヴW;ﾆ ゲｴﾗ┘ゲげ ヮWヴaﾗヴﾏWS デｴW I┌ﾉデ┌ヴ;ﾉ ┘ﾗヴﾆ ﾗa aﾗI┌ゲゲｷﾐｪが Iﾗﾐデ;ｷﾐｷﾐｪ ;ﾐS けSｷゲIｴ;ヴｪｷﾐｪげ 
anxieties about the differences of both race and Sｷゲ;Hｷﾉｷデ┞ ﾗﾐデﾗ デｴW けゲヮWIデ;IﾉW ﾗa デｴW W┝デヴ;ﾗヴSｷﾐ;ヴ┞ 
HﾗS┞げ ふTｴﾗﾏゲﾗﾐ ヱΓΓΑが ヵヵ-80). So too was the invisible difference of deafness rendered visual for this 
kind of display. Whilst signing always provoked fascination, as oralism gained precedence over 
manualism (either in the form of signed languages or the manual translation of spoken languages), it 
┘;ゲ デｴW けゲヮW;ﾆｷﾐｪ SW;aげ ┘ｴﾗ ┘WヴW IﾗﾐゲｷSWヴWS ﾏﾗゲデ ヴWﾏ;ヴﾆ;HﾉWく Aﾐ ﾗHゲWヴ┗Wヴ ;デ デｴW SWﾏﾗﾐゲデヴ;デｷﾗﾐゲ 
by the pupils at the Glasgow Institution in the 1870s recalled the けｷﾐデWヴWゲデｷﾐｪげ ;ﾐS け;ゲデﾗﾐｷゲｴｷﾐｪげ 
SWﾏﾗﾐゲデヴ;デｷﾗﾐ ﾗa け;ヴデｷI┌ﾉ;デｷﾗﾐ ;ﾐS ﾉｷヮ-ヴW;Sｷﾐｪげ ;ゲ ゲW┗Wヴ;ﾉ けSW;a ﾏ┌デWゲげ ヴW;S ;ﾉﾗ┌S ヮﾗヴデｷﾗﾐゲ ﾗa デｴW 
BｷHﾉWく  けIﾐ ゲﾗﾏW I;ゲWゲ デｴW ゲﾗ┌ﾐSゲ WﾏｷデデWS ┘WヴW ﾐﾗデ W;ゲｷﾉ┞ Sｷゲデｷﾐｪ┌ｷゲｴ;HﾉWげが デｴW ﾗHゲWヴ┗Wヴ ヴWIﾗヴSWSが 
けH┌デ ; ﾐ┌ﾏHWヴ ﾗa デｴW ヮ┌ヮｷﾉs pronounced the words as distinctly as if they had all their lifetime been 
ｪｷaデWS ┘ｷデｴ デｴW ヮﾗ┘Wヴ ﾗa ゲヮWWIｴく OﾐW ﾉｷデデﾉW aWﾉﾉﾗ┘ ヴWIｷデWS デｴW LﾗヴSげゲ Pヴ;┞Wヴ ｷﾐ ; ┗Wヴ┞ IﾉW;ヴ ;ﾐS 
IヴWSｷデ;HﾉW ﾏ;ﾐﾐWヴげ ふFifty-Seventh Annual Report 1878, 19). These performances were about 
objectifying and visualising otherness as much as demonstrating achievement and, as such, there is 
;ﾐ ┌ﾐI;ﾐﾐ┞ ヴWゲWﾏHﾉ;ﾐIW HWデ┘WWﾐ デｴW けSｷゲヮﾉ;┞げ ﾗa デｴW けゲヮW;ﾆｷﾐｪげ SW;a ;ﾐS デｴW けIｷ┗ｷﾉｷゲWS ﾗヴ 
Cｴヴｷゲデｷ;ﾐｷゲWS AaヴｷI;ﾐげく Aゲ デｴW ﾉｷデWヴ;ヴ┞ ゲIｴﾗﾉ;ヴ Eｷデ;ﾐ B;ヴ-Yosef notes in another context, in much 
VｷIデﾗヴｷ;ﾐ SｷゲIﾗ┌ヴゲW デｴW Sｷゲ;HﾉWS ヮWヴゲﾗﾐ ┘;ゲ WﾐIﾗ┌ヴ;ｪWS デﾗ けﾗ┗WヴIﾗﾏWげ デｴWｷヴ ｷﾏヮ;ｷヴﾏWﾐデが H┞ ﾏ;ﾆｷﾐｪ 
ｷデ さｷﾐ┗ｷゲｷHﾉWざが H┌デが ヮ;ヴ;Sﾗ┝ｷI;ﾉﾉ┞ ｷデ ﾏ┌ゲデ ;ﾉゲﾗ HW ﾏ;ｷﾐデ;ｷﾐWS HWI;┌ゲW け┌ﾐﾉWゲゲ デｴW ｷﾏヮ;ｷヴﾏWﾐデ ｷゲ 
somehow kept in mind, made ┗ｷゲｷHﾉWが デｴW ;IIﾗﾏヮﾉｷゲｴﾏWﾐデ I;ﾐﾐﾗデ HW a┌ﾉﾉ┞ ;ヮヮヴWIｷ;デWSげ ふB;ヴ-Yosef 
ヲヰヰΓが ヱンヵぶく Fﾗヴ デｴW ヮﾗゲデIﾗﾉﾗﾐｷ;ﾉ ゲIｴﾗﾉ;ヴ ゲ┌Iｴ ヮ;ヴ;Sﾗ┝ｷI;ﾉ SWﾏ;ﾐSゲ ;ヴW ヴWﾏｷﾐｷゲIWﾐデ ﾗa Bｴ;Hｴ;げゲ 
けIﾗﾉﾗﾐｷ;ﾉ ﾏｷﾏｷIヴ┞げぎ デｴW SWﾏ;ﾐS デﾗ HW け;ﾉﾏﾗゲデ デｴW ゲ;ﾏWが but not quiteげ ふBｴ;Hｴ; ヱΓΒヴが ヱヲΑぶく Iﾐ this 
way, the trend towards oralism, carried colonialist resonances, as did the element of ethnographic 
human display proliferating in Britain in this period, which as Sadiah Qureshi (2011) has recently 
;ヴｪ┌WS ｪWﾐWヴ;デWS ;ゲ ┘Wﾉﾉ ;ゲ ヴWaﾉWIデWS ﾐW┘が けｴ;ヴS-edgeSげ ｷSW;ゲ ;Hﾗ┌デ ヴ;IWく  
A deaf race?  
TｴW IﾗSｷaｷI;デｷﾗﾐ ﾗa けHｷﾗﾉﾗｪｷI;ﾉげ SｷaaWヴWﾐIW ;ﾉゲﾗ SヴW┘ ﾗﾐ W┗ｷSWﾐIW Sヴ;┘ﾐ aヴﾗﾏ デ┞ヮWゲ ﾗa HﾗS┞ SWaｷﾐWS 
H┞ けヴ;IWげが けSｷゲ;Hｷﾉｷデ┞げ デｴW ｷﾐデWヴゲWIデｷﾗﾐゲ ヮWヴIWｷ┗WS Wﾐﾃﾗｷﾐｷﾐｪ デｴWﾏく TｴW HﾗSｷWゲ ﾗa デｴﾗゲW ﾏﾗゲデ a;ﾏﾗ┌ゲﾉ┞ 
;ゲゲﾗIｷ;デWS ┘ｷデｴ けﾗデｴWヴﾐWゲゲげ に “;ヴ; B;ヴデﾏ;ﾐ デｴW けHﾗデデWﾐデﾗデ VWﾐ┌ゲげが aﾗヴ W┝;ﾏヮﾉWが ┘WヴW SWaｷﾐWS Hﾗデｴ 
デｴヴﾗ┌ｪｴ WデｴﾐｷIｷデ┞ ;ﾐS デｴヴﾗ┌ｪｴ ｷSW;ゲ ;Hﾗ┌デ ﾏWSｷI;ﾉ ﾗヴ ヮｴ┞ゲｷﾗﾉﾗｪｷI;ﾉ けSWaﾗヴﾏｷデ┞げく TｴﾗゲW ヮ┌┣┣ﾉｷﾐｪ ﾗ┗Wヴ 
┘ｴ;デ デｴW┞ デWヴﾏWS けMﾗﾐｪﾗﾉｷ;ﾐｷゲﾏげ ゲデヴ┌ｪｪﾉWS ┘ｷデｴ ┘ｴWデｴWヴ Dﾗ┘ﾐげゲ ゲ┞ﾐSヴﾗﾏW ┘;ゲ けヴ;Iｷ;ﾉげき aﾗﾉﾉﾗ┘ｷﾐｪ 
デｴW a;ﾏW ﾗa Eﾐｪ ;ﾐS Cｴ;ﾐｪ B┌ﾐﾆWヴ IﾗﾐﾃﾗｷﾐWS デ┘ｷﾐゲ ┘WヴW ﾉ;HWﾉﾉWS け“;WﾏWゲWげき ;ﾐS VｷIデﾗヴｷ;ﾐ けaヴW;ﾆ 
ゲｴﾗ┘ゲげ W┝ｴｷHｷデWS Hﾗデｴ けPｷｪﾏｷWゲげ ;ﾐS デｴﾗゲW ┘ｷデｴ ヴWゲデヴｷIデｷ┗W ｪヴﾗ┘デｴ ;ゲ けﾏｷSｪWデゲげく E┌ｪWﾐｷIｷゲデゲ ﾉ;デIｴWS 
ﾗﾐデﾗ Hﾗデｴ ヴ;IW ;ﾐS Sｷゲ;Hｷﾉｷデ┞ ;ゲ ゲｷｪﾐゲ ﾗa けSWｪWﾐWヴ;I┞げが ﾗaデWﾐ ヴW;Sｷﾐｪ けヴ;Iｷ;ﾉげ SWｪWﾐWヴ;デｷﾗﾐ ;ゲ 
physically disabling.  
Deaf people, particularly those conveniently grouped together in the new asylums and schools, were 
a source of investigation and interest to anthropologists, ethnographers and phrenologists, who 
┘WヴW ﾗデｴWヴ┘ｷゲW Wﾐｪ;ｪWS ｷﾐ ﾏW;ゲ┌ヴｷﾐｪが W┝;ﾏｷﾐｷﾐｪ ;ﾐS I;デWｪﾗヴｷゲｷﾐｪ  デｴW けヴ;IWげ ﾗa けIﾗﾉﾗﾐｷ;ﾉ ﾗデｴWヴゲげ ｷﾐ 
pseudo-scientific ways. George Combe, perhaps the most prolific British phrenologist of the 
nineteenth century, and his colleague and mentor Dr Spurzheim, visited many deaf institutions to 
record the apparent peculiarities of deaf children (Capen 1881). Alexander Atkinson, a former pupil 
at the Edinburgh Deaf and Dumb Institutionが ヴWI;ﾉﾉWS CﾗﾏHW ┗ｷゲｷデｷﾐｪ デｴWｷヴ ゲIｴﾗﾗﾉ ;ゲ ｴW ヮ┌ヴゲ┌WS けｴｷゲ 
researches ﾗﾐ ゲﾆ┌ﾉﾉゲ aヴﾗﾏ Iﾐゲデｷデ┌デｷﾗﾐ デﾗ Iﾐゲデｷデ┌デｷﾗﾐ ｷﾐ デｴW Iｷデ┞げく Aデﾆｷﾐゲﾗﾐ ┘;ゲ Sｷゲﾏｷゲゲｷ┗W ﾗa ｴｷゲ aｷﾐSｷﾐｪゲ 
┘ﾗﾐSWヴｷﾐｪ けｷa ｴW ┘;ゲ Sｷゲ;ヮヮﾗｷﾐデWS ｷﾐ ﾐﾗデ aｷﾐSｷﾐｪ ;ﾐ┞ ヮWI┌ﾉｷ;ヴｷデ┞ ｷﾐ ﾗ┌ヴ IWヴWHヴ;ﾉ ゲ┞ゲデWﾏが ┘ｴｷIｴ ｴW 
might have anticipated from the peculiarity of our physical lﾗデげ ふAデﾆｷﾐゲﾗﾐ ヱΒヶヵが ヱンヴぶが H┌デ ﾗデｴWヴゲ デﾗﾗﾆ 
ﾏﾗヴW ゲWヴｷﾗ┌ゲﾉ┞ デｴW ｷﾏヮﾉｷI;デｷﾗﾐ デｴ;デ デｴW ヮｴ┞ゲｷI;ﾉ SｷaaWヴWﾐIWゲ ﾗa けデｴW SW;a ;ﾐS S┌ﾏHげ W┝デWﾐSWS a;ヴ 
beyond the ear. The Scottish doctor James Kerr Love (1896), aural surgeon to the Glasgow Royal 
Infirmary, was also interested in establishiﾐｪ ┘ｴWデｴWヴ けぷ;へpart from his deafness, has the deaf-mute 
;ﾐ┞ ゲヮWIｷ;ﾉ ヮｴ┞ゲｷI;ﾉ Iｴ;ヴ;IデWヴゲい ふゲｷIぶげ ; ケ┌Wゲデｷﾗﾐ ｴW ゲﾗ┌ｪｴデ デﾗ ;ﾐゲ┘Wヴ H┞ ヴWIﾗヴSｷﾐｪ デｴW ｴWｷｪｴデが 
weight, head-circumference and chest-circumference; incidence of left-handedness; reaction to 
painful impressions; mental qualities and longevity, as well as many more categories of 
ﾏW;ゲ┌ヴWﾏWﾐデ デｴ;デ ;ﾉゲﾗ ;ヮヮW;ヴWS ｷﾐ ;デデWﾏヮデゲ デﾗ IﾗSｷa┞ けヴ;IWげ ふヱヰ-28). 
In reconfiguring understandings of the biological body, discourses of race and disability constantly 
intersected. The findings of Paul Broca, the French surgeon and anthropologist best known for his 
racial taxonomies, were also used by those writing about deafness, who read his location of the 
faculty of speech in a specific part of the brain, as evidence that deaf inter-breeding could produce 
;ﾐ ;ﾉデWヴﾐ;デｷ┗W けヴ;IWげ ﾗa ｴ┌ﾏ;ﾐｷデ┞ ふH┌HH;ヴS ヱΒΓヴが Αぶく From a different perspective, those writing 
about cultural difference often reflected on deaf people as a point of comparison. Max Muller, the 
ﾗヴｷWﾐデ;ﾉｷゲデ ;ﾐS ヮｴｷﾉﾗﾉﾗｪｷゲデが aﾗヴ W┝;ﾏヮﾉWが ゲヮWI┌ﾉ;デWS デｴ;デ さTｴW ┌ﾐｷﾐゲデヴ┌IデWS DW;a ;ﾐS D┌ﾏHくくく ｴ;┗W 
ﾐW┗Wヴ ｪｷ┗Wﾐ ;ﾐ┞ ゲｷｪﾐゲ ﾗa ヴW;ゲﾗﾐｷﾐｪ ｷﾐ デｴW デヴ┌W ゲWﾐゲW ﾗa デｴW ┘ﾗヴSざが ; ゲデ;デWﾏWﾐデ ┘ｴｷIｴ ┘;ゲ デ;ﾆWﾐ ┌ヮ 
by those condemning deaf reproduction later in the nineteenth century (Muller quoted by Hubbard 
1894, 8). 
 Edward B. Tyler, the so-I;ﾉﾉWS a;デｴWヴ ﾗa Aﾐデｴヴﾗヮﾗﾉﾗｪ┞が ┘;ゲ ;ﾉゲﾗ SWWヮﾉ┞ ｷﾐデWヴWゲデWS ｷﾐ デｴW けSW;a-and-
S┌ﾏHげ ﾐﾗデ ﾉW;ゲデ ｷﾐ ｴｷゲ ｷﾐ┗Wゲデｷｪ;デｷﾗﾐゲ ｷﾐデﾗ けヮヴｷﾏｷデｷ┗W I┌ﾉデ┌ヴWゲげく DW;a ヮWﾗヮﾉW ┘WヴW ﾐﾗデ ﾗﾐﾉ┞ ;ﾐﾗデｴWヴ 
example of けヮヴｷﾏｷデｷ┗W I┌ﾉデ┌ヴWゲげ H┌デ IWﾐデヴ;ﾉ デﾗ ｴｷゲ デｴｷﾐﾆｷﾐｪ ;Hﾗ┌デ デｴWﾏが ;ﾐ W┝;ﾏヮﾉW ﾗa ﾏ;ﾐﾆｷﾐS ｷﾐ ｷデゲ 
けﾐ;デ┌ヴ;ﾉ ゲデ;デWげ デｴ;デ Iﾗ┌ﾉS HW ヴWデ┌ヴﾐWS デﾗ ヴWヮW;デWSﾉ┞く TｴW けｪWゲデ┌ヴW-ﾉ;ﾐｪ┌;ｪWげが ｴW ┘ヴﾗデWが ｪｷ┗Wゲ けｷﾐゲｷｪｴデ 
ｷﾐデﾗ デｴW ┘ﾗヴﾆｷﾐｪゲ ﾗa デｴW ｴ┌ﾏ;ﾐ ﾏｷﾐSげく Tｴｷゲ ｷﾐ デ┌ヴﾐ Iﾗ┌ﾉS HW ┌ゲWd to understand the concept of race 
ｷデゲWﾉaく けAs, then, the gesture-language appears not to be specifically affected by differences in the 
race or climate of those who use it, the same of their skulls and the colour of their skins, its 
evidence, so far as it goes, bears against the supposition that specific differences are traceable 
among the various races of man, at least in the more elementary processes of the mindげ (Tyler 1878, 
ヴΑぶく T┞ﾉWヴげゲ ﾗHゲWヴ┗;デｷﾗﾐ デｴ;デ けTｴW IﾐSｷ;ﾐ ヮ;ﾐデﾗﾏｷﾏW ;ﾐS デｴW ｪWゲデ┌ヴW-language of the deaf-and-dumb 
;ヴW H┌デ SｷaaWヴWﾐデ Sｷ;ﾉWIデゲ ﾗa デｴW ゲ;ﾏW ﾉ;ﾐｪ┌;ｪW ﾗa ﾐ;デ┌ヴWげ ふヲΒぶ is similarly racialising. He places all 
SW;a ヮWﾗヮﾉW デｴW ┘ﾗヴﾉS ﾗ┗Wヴ ｷﾐ デｴW ゲ;ﾏW けIﾉ;ゲゲげ, making disability a master-category through which to 
define them and as such displacing national or ethnic belonging. He then aligns this けclassげ with 
けヴ;IWゲげ ┘ｷSWﾉ┞ SｷゲI┌ゲゲWS ;ゲ けｷﾐaWヴｷﾗヴげく T┞ﾉWヴ ┘;ゲ Iﾗﾐ┗ｷﾐIWS ﾗa けthe ease and certainty with which any 
savage from any country can understand and be understood in a deaf-and-dumb schoolげ ヴWヮorting 
ｴﾗ┘ デｴW Iﾗﾐ┗Wヴゲ;デｷﾗﾐゲ ﾗa け; native of Hawaiiげが ; けChinese, who had fallen into a state of melancholy 
from the long want of societyげ ;ﾐS けsome Laplanders, who were carried about to be exhibitedげ ┘WヴW 
immediately revived and refreshed by being able to communicate to residents of deaf institutions 
┘ｷデｴ W;ゲW ふヴΑぶく EﾉゲW┘ｴWヴWが Hﾗデｴ ヴ;Iｷ;ﾉ ﾗデｴWヴゲ ;ﾐS Sｷゲ;HﾉWS ヮWﾗヮﾉW ┘WヴW ﾉﾗﾗﾆWS デﾗ ;ゲ デｴW けﾏｷゲゲｷﾐｪ ﾉｷﾐﾆげ 
between humanity and animals, particularly following the beginnings of evolutionary understandings 
of human development. 
Aゲ ; けヴ;Iｷ;ﾉげ ｪヴﾗ┌ヮ デｴW SW;a ┘WヴW ｷﾐIヴW;ゲｷﾐｪﾉ┞ aWﾉデ デﾗ ﾐWWS Iﾗﾐデ;ｷﾐｷﾐｪ ﾐﾗデ ﾗﾐﾉ┞ ｷﾐ ┘ｴWヴW デｴW┞ ﾉｷ┗WS H┌デ 
in the numbers of their population in total.  In his work on restrictions of deaf immigrants entering 
the US, Douglas Baynton demonstrateゲ ｴﾗ┘ ｷSW;ゲ ;Hﾗ┌デ デｴW け;ﾉｷWﾐげ ｷﾐ ﾉ;デW ﾐｷﾐWデWWﾐデｴ-century US 
I┌ﾉデ┌ヴWが SヴW┘ デﾗｪWデｴWヴ ｷSW;ゲ ﾗa Hﾗデｴ けaﾗヴWｷｪﾐﾐWゲゲげ ;ﾐS Sｷゲ;Hｷﾉｷデ┞ ｷﾐ W┌ｪWﾐｷゲデｷI aW;ヴゲ ;Hﾗ┌デ 
degeneracy, that also carried racial connotations. Whilst less focussed around issues of immigration, 
similar processes were at work in Britain and its position at the heart of a global empire, ensured 
such discussions had a distinctly colonial dynamic. 
Both in Britain and the US, issues of heredity and reproduction propel these issues into the public 
sphere as deaf people were overtly constructed alongside racial others as undesirable elements in 
the racialised nation. The Royal Commission into the Condition of the Deaf Dumb and Blind was 
ヮWヴｴ;ヮゲ デｴW ﾏﾗゲデ ｷﾐaﾉ┌Wﾐデｷ;ﾉ ﾗヴｪ;ﾐｷゲ;デｷﾗﾐ デﾗ SWﾏ;ﾐS デｴ;デぎ けｷﾐデWヴﾏ;ヴヴｷ;ge of congenitally deaf 
ヮWヴゲﾗﾐゲくくく ゲｴﾗ┌ﾉS HW ゲデヴﾗﾐｪﾉ┞ SｷゲIﾗ┌ヴ;ｪWSげ ふReport of the Royal Commission, Recommendation 26). 
But their views were widely maintained. Alexander Graham Bell (1883), whose interests in deafness 
and eugenics came together over this point, argued that deaf schools and sign-language should be 
abolished as generative of the deaf communities and identifications that led to inter-deaf marriage. 
Others went further, to argue that marriage between deaf people should be legislatively forbidden 
(Baynton 1992, 231). Whilst in some ways such writings represents an inversion of fears of 
けﾏｷゲIWｪWﾐ;デｷﾗﾐげ ふaW;ヴ ﾗa けｷﾐデWヴ-HヴWWSｷﾐｪげ ｷﾐゲデW;S ﾗa ヴ;Iｷ;ﾉ けﾏｷ┝ｷﾐｪげぶが ﾏ;ﾐ┞ ﾗa デｴW ゲ;ﾏW IﾗﾐIWヴﾐゲ ;Hﾗ┌デ 
SWｪWﾐWヴ;デｷﾗﾐが W┌ｪWﾐｷIゲが ヮ┌HﾉｷI ｴW;ﾉデｴ ;ﾐS ｴ┌ﾏ;ﾐ けデ┞ヮWゲげ ┌ﾐSWrpinned both debates: what was at 
stake was the degeneration of the imperial race.  
A reoccurring and unsettling theme in these  discussions was how difficult it was to separate two 
categories that gained their discursive power from dichotomous positioning ふｷﾐ デｴｷゲ I;ゲW けSW;aげ ;ﾐS 
けｴW;ヴｷﾐｪげ ;ﾐS H┞ W┝デWﾐゲｷﾗﾐ けSｷゲ;HﾉWSげ ;ﾐS け;HﾉW-HﾗSｷWSげぶ aヴﾗﾏが ｷﾐ ヮヴ;IデｷIW HﾉWWSｷﾐｪ ｷﾐデﾗ ﾗﾐW ;ﾐﾗデｴWヴく  
Many critical colonial scholars have argued that policing racial boundaries often proved impossible, 
with mixed-race children, master-servant relationships, and indigenous converts to Christianity, 
aﾗヴﾏｷﾐｪ ﾃ┌ゲデ ゲﾗﾏW W┝;ﾏヮﾉWゲ ﾗa けデヴ;ﾐゲｷデｷﾗﾐゲげ HWデ┘WWﾐ けIﾗﾉﾗﾐｷゲWヴゲげ ;ﾐS けIﾗﾉﾗﾐｷゲWSげが ﾗヴ け┘ｴｷデWげ ;ﾐS 
けHﾉ;Iﾆげ ふ“デﾗﾉWヴ ヲヰヰヲぶく TｴW ゲ;ﾏW ┘;ゲ デヴ┌W ﾗa ┌ﾐSWヴゲデ;ﾐSｷﾐｪゲ ﾗa SW;aﾐWゲゲが ﾐﾗデ ﾉW;ゲデ ｷﾐ SW;f children 
born to hearing parents and vice versa.  Disability could always strike within the heart of the 
けｷﾏヮWヴｷ;ﾉ ヴ;IWげ ;ﾐS Sｷゲヴ┌ヮデ ｷSW;ゲ ;Hﾗ┌デ ヴ;Iｷ;ﾉ ｴｷWヴ;ヴIｴ┞く WｴWﾐ デｴWゲW ゲﾉｷヮヮ;ｪWゲ Iﾗ┌ﾉS ﾐﾗデ HW 
prevented, they were often disavowed. But in some fantasies of difference we see the fear 
ｪWﾐWヴ;デWS H┞ デｴWゲW ｷﾐゲデ;HｷﾉｷデｷWゲ ゲWWヮ デｴヴﾗ┌ｪｴぎ ヮ;ヴデ ﾗa ┘ｴ;デ ┘;ゲ ゲﾗ H;aaﾉｷﾐｪ aﾗヴ BWﾉﾉ;ﾏ┞げゲ ﾐ;ヴヴ;デﾗヴ 
┘;ゲ デｴW ┘ｴｷデWﾐWゲゲ ;ﾐS ;ヮヮ;ヴWﾐデ けﾐﾗヴﾏ;ﾉI┞げ ﾗa デｴW けヴ;IWげ ｴW WﾐIﾗ┌ﾐデWヴWSが デｴW┞ SｷS ﾐﾗデ ﾉﾗﾗﾆ けHﾉ;Iﾆげ 
;ﾐS デｴW┞ SｷS ﾐﾗデ ﾉﾗﾗﾆ けSｷゲ;HﾉWSげ. NﾗﾐWデｴWﾉWゲゲが デｴW SｷゲI┌ヴゲｷ┗W ヮﾗ┘Wヴ ﾗa けヴ;IWげ ﾏ;SW ｷデ Iヴ┌Iｷ;ﾉ デﾗ デｴW 
explanation of the difference of disability whether to consolidate or to complicate it.  
Conclusion 
In this article I have argued that the colonial context and the language of race entangled with it 
profoundly influenced the ways in which the difference of disability was framed and, in many ways, 
けﾗヴｷWﾐデ;ﾉｷゲWSげ Sｷゲ;Hｷﾉｷデ┞ ｷﾐ ﾐｷﾐWデWWﾐデｴ-century Britain. I have suggested several different processes 
through which these confluences occurred. The religious otherness of deaf people was inflected by 
デｴW ヴｷゲW ﾗa ﾏｷゲゲｷﾗﾐ;ヴ┞ ┘ﾗヴﾆ ﾗ┗WヴゲW;ゲが ┘ｴｷIｴ ｷSWﾐデｷaｷWS けｴW;デｴWﾐゲげ デﾗ HW ヮｷデｷWS ;ﾐS Iﾗﾐ┗WヴデWS ;ゲ ヮ;ヴデ 
of a civilising project. Discourses of けIｷ┗ｷﾉｷゲ;デｷﾗﾐがげ けヮヴﾗｪヴWゲゲげ ;ﾐS デｴW ヴWヮﾉ;IWﾏWﾐデ ﾗa ; ﾐ;デｷve 
vernacular with English language, widely discussed in the context of overseas empires, could also 
ヮﾉ;┞ ﾗ┌デ ;デ ｴﾗﾏWく BｷﾗﾉﾗｪｷI;ﾉ ヴWｪｷゲデWヴゲ ﾗa ヴ;Iｷ;ﾉ SｷaaWヴWﾐIW ｷﾐIヴW;ゲｷﾐｪﾉ┞ aヴ;ﾏWS IﾗﾐIWヮデｷﾗﾐゲ ﾗa けﾗデｴWヴゲげ 
both abroad and at home. Disability and ethnicity were explicitly brought together in fears about the 
けｴW;ﾉデｴげ ﾗa デｴW けｷﾏヮWヴｷ;ﾉ ヴ;IWげく BWI;┌ゲW ｷSW;ゲ ;Hﾗ┌デ ヴ;IW ;ﾐS Sｷゲ;Hｷﾉｷデ┞ ┘WヴWが ｷﾐ デｴW ﾐｷﾐWデWWﾐデｴ 
century, mutually informing, the けIﾗﾉﾗﾐｷゲｷﾐｪげ デヴW;デﾏWﾐデ ﾗa デｴW SっDW;a Iﾗﾏﾏ┌ﾐｷデ┞ and the 
colonisation of ethnｷI けﾗデｴWヴゲげ ﾗa EﾏヮｷヴW intersected. Disability, like race and gender, was important 
ｷﾐ W┝ヮヴWゲゲｷﾐｪ ｷゲゲ┌Wゲ ﾗa けSｷaaWヴWﾐIWげ ;ﾐS IﾗﾐデヴｷH┌デｷﾐｪ デﾗ デｴWｷヴ ﾏ;ﾆｷﾐｪく  
The implications of these connections are important. The early histories of disability have focussed 
on disabled people in Britain who have experienced and resisted various forms of disempowerment, 
recovering the lives of deaf and disabled residents in the schools and institutions that proved so 
formative in their nineteenth-century constitution. But reframing this work in a colonial context, 
reminds us that such processes of disenfranchisement and exclusion were part of a wider shift in the 
constitution of a normative subject. It also opens some potentially uneasy questions about the ways 
in which peoples with disabilities, including deaf people, could occupy the position of an oppressor 
group as well as a group that has been repressed. The partially deaf Francis Baring, for example, 
earned huge amounts of money from the Transatlantic Slave Trade and for some years directed the 
East India Company as it sought to exploit the Indian Subcontinent. Francis Humberstone Mackenzie 
was also deaf and was involved in slavery as well as being Governor of Barbados from 1800-1806. 
Jane Groom, a Deaf Missionary, suggested an emigration scheme whereby deaf people could 
colonise a part of Ontario (presumably at the expense of the dispossessed First Nations). Deaf British 
children may well have been subjected to discrimination, prejudice and ill-treatment, but they were 
also ;HﾉW デﾗ ;Sﾗヮデ デｴW ﾉ;ﾐｪ┌;ｪW ﾗa デｴW IﾗﾉﾗﾐｷゲWヴ ┘ｴWﾐ デ;ﾉﾆｷﾐｪ ;Hﾗ┌デ ﾗ┗WヴゲW;ゲ けﾗデｴWヴゲげ ;ﾐS デﾗ 
articulate imperialist and racial thought. The deaf pupils funded by the Glasgow Society for the 
Education of the Deaf and Dumb, for example, demonstrated their mastery of written English with 
;IIﾗ┌ﾐデゲ ﾗa デｴW けﾏ;ﾐ┞ ｴW;デｴWﾐ ヮWﾗヮﾉW ｷﾐ IﾐSｷ;げ デﾗ ┘ｴﾗﾏ け┘W ゲWﾐS ﾏｷゲゲｷﾗﾐ;ヴｷWゲ デﾗ デW;Iｴ デｴWﾏ デｴW 
GﾗゲヮWﾉげが ﾗa けデｴW N;デｷ┗Wゲ ﾗa NW┘ )W;ﾉ;ﾐS ┘ｴﾗ ;ヴW I;ﾉﾉWS M;ﾗヴｷゲげが ;ﾐS ﾗa デｴW けｷﾐｴ;Hｷデ;ﾐデゲげ ﾗa CW┞ﾉﾗﾐ 
┘ｴﾗ Iﾗ┌ﾉS けヮﾉ┌Iﾆ IﾗIﾗ;-ﾐ┌デゲげ ぷゲｷIへ ;nd drink their juice (Fifty-Seventh Annual Report 1878). When 
deaf people travelled to the overseas of Empire, the complex interactions between disability and 
race were yet further contorted.  
From a postcolonial perspective, examining the disruptions posed by disability reminds us to explore 
the embodied position of the coloniser as well as the colonised. Colonial observers from 
missionaries, to educational reformers, to colonial doctors, to government officials argued that the 
けﾐ;デｷ┗Wげ ヮヴ;IデｷIWゲ ふゲ┌Iｴ ;ゲ confining women to harems and zenanas; foot-binding and female 
circumcision) were physically disabling. One implication of such activities was to represent the 
European as able-bodied and the indigenous population as sick, a dynamic compounded by the 
growth of colonial medicine which purported to use western science tﾗ けI┌ヴWげ デｴW けゲｷIﾆ IﾗﾐデｷﾐWﾐデゲげ of 
Africa and Asia (Vaughan 1991). Disability amongst the European population and back in Britain 
complicated such constructions. Incorporating disability into postcolonial analysis reminds us that 
Iﾗﾉﾗﾐｷゲ;デｷﾗﾐ ┘;ゲ ﾐﾗデ ゲｷﾏヮﾉ┞ ;Hﾗ┌デ ; け┘ｴｷデWげ HﾗS┞ ﾗヴ ; けﾏ;ﾉWげ HﾗS┞が ｷデ ┘;ゲ ﾗﾐW デｴ;デ ┘;ゲ ;HﾉW-bodied. 
That embodied identities could be disrupted by disability both inter-generationally and within the 
individual life-cycle, engendering forms of fragility and bodily chaos that many were anxious to 
disavow. That disability has effectively been forgotten from much postcolonial analysis, 
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i
 Many politically Deaf groups now argue that sign-ﾉ;ﾐｪ┌;ｪW ┌ゲWヴゲ ;ヴW ﾐﾗデ ; けSｷゲ;HﾉWSげ H┌デ ;ﾐ けWデｴﾐｷIげ ﾗヴ 
けI┌ﾉデ┌ヴ;ﾉげ ｪヴﾗ┌ヮく HWヴWが ｴﾗ┘W┗Wヴが I SｷゲI┌ゲゲ SW;aﾐWゲゲ ;ﾐS Sｷゲ;Hｷﾉｷデ┞ デﾗｪWデｴWヴ HWI;┌ゲWが ｷﾐ デｴW ﾐｷﾐWデWWﾐデｴ IWﾐデ┌ヴ┞が 
the labelling of deafness as けｷﾐaｷヴﾏｷデ┞げ ┘;ゲ ;ﾐ ｷﾏヮﾗヴデ;ﾐデ WﾉWﾏWﾐデ ﾗa ｷデゲ Iﾗﾐゲデヴ┌Iデｷﾗﾐく 
ii
 Deaf activists have used けDW;aげ デﾗ ｷﾐSｷI;デW ｷSWﾐデｷデ┞ ;ﾐS けSW;aげ adjectively, a distinction which usefully 
ｷﾉﾉ┌ﾏｷﾐ;デWゲ デｴW ｪ;ヮ HWデ┘WWﾐ けｷﾏヮ;ｷヴﾏWﾐデげ ;ﾐS ｷSWﾐデｷデ┞く I have not, however, used it in this paper as the 
grammatical distinction did not exist in the nineteenth century and applying them retrospectively requires a 
problematic assumption of identity, particularly as in this period many people identified with both or neither 
of the categories with which they may now be associated. 
